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Foreword

“May the genius of Uruguay which produced Ariel guide our
thoughts.” Thus spoke President Otto Arosemena of Ecuador
in his keynote address to the Conference of American Presi-
dents in Punta del Este, Uruguay, in April 1967. As U.S. chicf
of protocol I sat with the delegation headed by President Lyn-
don Johnson. “Ariel” was a familiar memory. I had learned the
part for a grammar school production of The Tempest. But
Shakespeare was hardly Urugunayan. Who, then, was this “ge-
nius” who had usurped “Aricl?” I asked the members of Presi-
dent Johnson’s staff. They knew not. I went over to the press
table where the litcratt were gathered and put the question to
them. “Forget it,” was the response of perspiring journalists
waiting impatiently for the “bottom line” numbers in aid and
trade. The opening line of a keynote address secemed to deserve
better. The reaction brought to mind the fellow who was
asked: “Which is worse, ignorance or apathy?™ and rcplied, “I
don’t know and T don’t care.”

But when my circle of inquiry included an Uruguayan diplo-
mat, the answer came quickly. Arse/, he told me, was an essay
written at the turmn of the century by the Uruguayan philoso-
pher José Enrique Rodé and “well known” to students of Latin
American literature and thought. Copies were probably avail-
able, he said, in the nearest bookstore. He was right. I sull have
the dog-eared paperback Spanish edition that I bought that
afternoon and took to the beach for a quiet read.
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Maybe it was the approaching dusk and the stillness after the
bustle and babble of the plenary session. Perhaps it ‘was the
solitude and the room it made in my nind for the author’s
gentle message. But speaking over the chasm of years with con-
fidence and wisdom, his “Prospero,” surrounded by a few ad-
miring students, scemed, in fact, to be addressing a much
wider audicnce, including generations to comec—and most par-
ticularly our own.

By “our own” | mean the “me generation” of today, whose
cultural retardation is the subject of the two best-scllers in non-
fiction at this writing, E. D. Hirsch’s Cwltural Literaey and
Allan Bloom’s The Clasing of the American Mind. Each holds a
distinctive mirror up to the cmerging life of America’s young
peopic, and the reader recoils from the images of minds and
ambitions untethered to inspiring memory and “artificially re-
strained from the enthusiasm for high virtue.”

Yet it was in ncither of these timely critiques that the follow-
ing observations appearcd :

A civilization acquires its character

nét from a display of prosperity or material supremacy,
but from the grandeur of thought and

feeling Powble within it.

. . we must begin by recognizing that when
democracy is not ennobled by an idealism
equally as encrgetic as the society’s material
concerns, it will inevitably lead to a
favored status for mediocrity.

Now that barbarism no longer unleashes

its often heroic and regenerative hordes to
attack the beacons of civilization, high culture
must be on its guard against the mild but
equally destructive effect of different peaceful,
even educated, hordes: the inescapable hordes
of vulgarity.
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These reflections appear, rather, in Ardel, written before air-
planes, TV, and microchips by a young man of twenty-nine
who foresaw with clarity and sadness the encroachment of
“utilitarianism” on the world’s technically advanced societics.
Thus, while cognizant and respectful of North American
achievements in political freedom, science, and technology he,
in cffect, urges the youth of Hispanic America not to become
“de-Latinized” 1n their emulation of the North; hence, the sug-
gested association of the United States with Caliban as distinct
from that reverence for beauty and its derivatives, justice and
morality, that were implicit in Arsel and that he pled with his
“students” to retain. We should not be too quick to take of-
fense-—in part because some, not all, of his criticisms are valid,
and in part becausce he did not intend to single out the United
States, but rather to use it as a convenient model for the analy-
sis of a problem he saw advancing on all humanity.

Not that he was or is universally acclaimed by Latin Ameri-
can contemporaries and successors. He is faulted severally for
elitism, for inattention to the Amerindian contribution to
Spanish America’s cultural development, and for appearing to
idealize a state of repose in societies in need of hard work. A
reading of Carlos Fuentes’ spirited introduction provides
ample evidence of the ambivalence that characterizes the judg-
ments of Rodé’s peers. Were there an “Encyclopedia Hispa-
nica,” the Rod6 articic would be quite a challenge for the edi-
tors. The current edition of the Britannica notes that Rodo is
“considered by many to have been Spanish America’s greatest
philosopher.” The edition available to the U.S. participants in
our 1967 summit gathering attributed his influence as “a rally-
ing point of Latin American youth” to “his authority as expo-
nent of optimism, as stylist and as advocate of unity in Spanish
American literature and culture . . . hailed by Spanish Ameri-
cans as their philosopher par excellence.”

Here certainly was sufficient notice to a delegation of North
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Americans presumably secking common ground with their
Latin counterparts. Perhaps it could be said, in paraplirase, “the
bigger they arc, the harder it is to get their attention.” In a
recent commentary Fuentes noted, “For the people of North
America to truly understand the political phenomena of Latin
America, they must first understand its cultural identity. . . .
Democracy in Latin America is fragile, and must come from a
Latin American reality, not in spitc of it.”

Had he been present to prompt the U.S. actors at the 1967
summit he would have caught the significance of the keynoted
Ariel, and perhaps culled heartening references from it to
adorn President Johnson’s response. It was Rodé who saw his
North American neighbors as “the first to evoke our modern
ideal of liberty, forging” it into “imperishable bronze and living
reality.” It was Rodé who defended the duality of America in-
herent “in the classic myth of the two cagles released simulta-
neously from the two poles in order that each should reach the
limits of its domain at the same moment.” After a flight of
eighty-eight years the eagle-bome thoughts of Rodé may have
reached our airspace. Shall we guide them in or shoot them
down? Is it true that the “gods have departed™ Is “otium” es-
sential? Reasonable minds can differ, and in the higher realms
of academe have differed, on the validity of Rodé’s biascs, his
assumptions, and his message. But as far as the general public is
concerned, every school of thought on these questions has
been on vacation.

Tt was with all this in mind that I proposed the project of a
new edition. It required 2 new translation, an introduction, and
a publisher. Fortune smiled on every need. Margarct Sayers
Peden of the University of Missouri produced the translation
with clarity, sensitivity, and elegance; Carlos Fuentes has pro-
vided an introduction of challenging insight, ardor, and per-
spective; the publisher? One of the foremost names in the pub-
licarion of Hispanic American studies. Al should be read by
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students in this country between the ages of cighteen and
cighty, who will plunge undaunted into the often complex ref-
erences and trace even the most obscure to their rewarding
sources, students withal who will be inclined to ponder at lcast
the assertion that “one day of public life in Attica offered a
more brilliant program of instruction than any we draw up in
our modem institutions.”

For I look to the time when today’s children, the fathers and
mothers of tomorrow’s leaders, will be well prepared for that
journey beyond our domains, where exchanges of hope and
insight can occur with a shared sense of the past, its patn and its
promise, In this great hemisphere of promise, this still-new
world, we, the co-descendants of discovery, will soon mark the
half-millennium that has conjoined our fates since the Santa
Maria made port at Dominica. To do justice to that commem-
oration will require a grand opening—of the minds and hearts
of all Americans. To help us cross that threshold with confi-
dence and serenity we could do worse than reach for Rodé, the
letters of whose name, more easily rearrangeable than our pri-
orities, spell “Door.”

What lies beyond—mutual respect and reciprocity between
North and South? That would indecd be Rodé’s “America we
dream of.” Will it be ours? As we decide, his spirit hovers with
a kind of Promethean patience. And should we look up, we,
like the awestruck student at the close of Arel, may notice
something “descending from above upon thesc indifferent
masscs.”

JAMES W. SYMINGTON
Washington, D.C.
June 1987
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Prologue

I

This is a supremely irritating book. In Spanish, its rhetoric has
become insufferable. Rod6 belonged to the modernista move-
ment, which sought a cosmopelitan atmosphere for Latin
American poetry, cultivated art for art’s sake, and affected an
accompanying languor, elegantly settled into the semirecum-
bent position of turn-of-the-century ennui. The influence of
French Symbolism and Parnasstanism was all-important to the
modernistas. Their poetical genius transformed the poctry writ-
ten in- the Spanish language from within Spanish America,
radically altering the habits of writing in Spain itsclf. The great-
est of the modernista poets—the herald and hero of the move-
ment—was the Nicaraguan Rubén Dario, of whom it was said
that he had sent the galleons back to Spain. Darfo could affect
the greatest preciosity, but also concentrate on the starkest po-
etic statement, as in “Lo fatal,” one of the clearest and most
beautiful poems ever written in Latin America, or soar away
into political bravura, as in his poems on Theodore Roosevelt,
Walt Whitman, and the Spanish language.

Rodé is not a poet and his range is not Dario’s. He is an
orator. He does not invent the rhetoric of modernismo; he uses
it in a particular twilight setting. He is twenty-nine when he
writes Ardel, but he poses as an elderly teacher, surrounded by
his disciples and delivering his philosophical testament. This
valetudinarian stance does not preclude the rhetorical flour-
ishes of what is basically a written speech. The orazor suddenly
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flies away toward the orasorso: a bizarre kind of musicality is
achieved, as though of Greck goddesses dancing-to Elgar’s
Pomp and Civenmstance.

I recall that, in the forties and fifties, oratorical contests were
still in vogue throughout Latin America and, certainly, in Mex-
ico. I went to hear them out of some kind of cducational yet
sensual nced: a warning to myself, with a dash of masochism. It
was rare for the tremulous orators of cur youth not to quote
Rodé6 in their speeches: the topics of the spiritual versus the
utilitarian, blithe Latin American Aricl fighting off brutish
North American Catiban, beauty confronting ugliness, fol-
lowed by a whole parade of simplistic dualisms (vulgar versus
delicate, good versus evil, and so on) were facile, tempting de-
vices for the young lawyer, politician, or journalist on the ros-
trum. And Rodé had wrapped Al in such a glowing syco-
phancy of youth! Bathed in virtue, the young orator appeared
to prolong the puzzling fame of José Enrique Rodé.

Why Rod6, then? Why Arwel?

The English-language reader, lct me hasten to say, is privi-
leged. He is reading Margarer Sayers Peden’s superb transla-
tion, which, while being perfectly faithful, simply finds more
neutral equivalents to some of Rodé’s cxcesscs, eliminates long
sentences and subordinate clauses in favor of shorter phrases
that say exactly the same things written by Rodé, and, in gen-
eral, immerses the text in a kind of Erasmian serenity that con-
tains a hint of Rodd’s madness but denics it the pitfall of rhe-
torical madness. The folly is there, all right, and it should not
be lost. But it is no longer a rhetorical folly; it is the folly of
urgent communication; it starts to explain, thanks to Peden’s
lucidity as a translator, why the insufferable Rodé and his
moth-caten Ariel matter.

I stand by what I say: the bilingual ccader may compare the
Caliph’s legend as written by Rodé in Spanish to Peden’s En-
glish version on pages 45—47. She makes it sound as myste-
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rious and beautiful as a tale by Borges. Rodd wrote it as
garishly as a Universal film of the Arabian Nights starring
Maria Montez.

But along with my complaints, the question stands: Why
Rodé, why Ariel, after all this time, after all this rhetoric he
inflicted upon us while tickling our acsthetic fancies, our politi-
cal indulgences, and youthful vanities? Why?

II

Arvel is_an cssential book in the protracted Latin American

search for identity. It is set cxactly at the middle of our indepe-

dent Tife. It appears in 1900, in the wake of the - poetic revolu-

ton of the modemmas which came to an end with the First

World War. As we now reach the year 2000, we can look back

on 1900—the year of Arel—with a certain perspective, and it

is the following;:

Spanish America broke away from Spain between 1810 and
1821, and the break was not only political, but moral and aes-
thetic as well. For most liberals, mdepcndcnce meant renounc-
ing the Spanish past as a reactionary, mtolerant, and unscicn-
tific era of darkness. It meant promptly attempting to recover
lost time by achieving all that the Spanish Counter-reformation
denied us: capltahsm frec inquiry, frec speech, due process,
parhamentansm, mdustry, commerce: in short, modcrmty
This was to be by legal fias. It sufficed to copy the progressive
legislation of France, England, and the United States. Democ-
racy and prosperity would follow.

It was not to be so. The real country festered behind the
legal country, the vacuum between law and reality was too vast,
and the Latin American tyrant—Santa Anna in Mexico, Rosas
in Argentina, Francia in Paraguay-—rushed in to fili it. The pro-
Spanish, conservative intelligentsia defended tradition and saw
the greatest danger to Spanish America in the expansion of the
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United States, capitalist, Protestant, populist, opposed to
privilege and bearer of the glad tidings of democracy: For these
same rcasons, the liberals were the enthusiastic admirers of the
United States. But when the territorial ambitions of the North
Americans, their self-justifying messianism (Manifest Destiny)
and self-scrving thesis (the Monroe Doctrine, forbidding Latin
America what the United States had egregiously profited from
during its Revolutionary War, namely, Eutopean help), actively
expressed themselves in the )W/ar of 184.7/,-'Which deprived Mex-
ico of Texas, New Mexico{ Arizona, Colorado, Nevada, Cali-
fornia, and parts of Utah Oregon, the United States be-
camc thejekyll and Hyde #f our wildest continental dreams: a
democracy inside, an empire outside.

Spain, our old empire, was defeated and dismantled by the
United States, our new cmpire, in{@d‘w Phalippines and
Puerto Rico became North American colonics, Cuba a subject
state. Our sympathies shifted to the defeated cmpire: the
United States desatanized Spain while satanjzing itsclf. Walker’s
takcover n Nlcaragua, thc mutilation o lombla so that the
Panama Canal could be hcld indepen ntly of Latin Amem_:}/
intervention in Mexico in 1914 and again in 1917, Marincs in
Haiti, Honduras, Nicaragua, and the Dominican Rcpublic. In
the center of the period stretching between Manifest Destiny
and the Good Neighbor Policy,fRod6’s Ariel appears as the
emotional and intellectual respofise of Latin American thought
and Latin American spirituality to growing North American
imperial arroganc igunboat diplomacy, and big stick policies.

This book must be placed in order to be understood. Its
intellectual option is French-oriented, because France, in the
nincteenth century, came to represent the equilibrium we
nceded in our stormy tug-of-war berween allegiance to Spain
and allegiance to the United States. Paris gave us culture with-
out strings and a sense, furthermore, of elegance, disinterested-
ness, wholeness, aristocracy, and links to the culture of the clas-
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sics, sorely lacking in the vagabond, unrooted, homogenizing,
pioneer culrure of the United States or in the monastic, far-too-
rooted, isolated culture of Spain. El Escorial and La Mancha,
the Mississippi River and the covered wagon, could not com-
pete with the symmetry of the gardens, the thoughts, and the
laws of France: Versailles, Descartes, and the Napoleonic Code.

The Parisian perfume is at times almost faint-provoking in
Rodé. To read him in this light, nevertheless, is uscful as a
reminder of flecting glories. Rodé quotcs admirably and ad-
miringly from French authors that hardly anyonc, cven in
France, remembers today: Baudet, Guyau, Rod, Jules Lemaitre,
Téodor de Wyzewa. The morc durable French authors—Re-
nan, Michelet, Baudelaire—are not sufficiently enriched by
contrasting galaxies. Rod6 finds the exceptions to North
Amcrican grossness in Poe and Emerson, but his expressed dis-
missal of the literature of the United States is all the more diffi-
cult to swallow in absentia of Meclville, Hawthorne, James,
Emily Dickinson, and Walt Whitman.

Even worsc is his practical exclusion of Spanish and Spanish
American authors, as it only France held the keys to the spiri-
tual and only through France could we re-encounter our true
spiritual past, which lay not in the barren plains of Castille, not
in the heights of Machu Picchu, but in Greece, “the smile on
the face of history.” But if from Greece Rodo, a reader of The
Orgin of Tragedy, leads us to Nietzsche, well and good: the
rcading of Nietzsche gives Ariel, I think, its huskier moments;
there is sometimes a lyrical-philosophical tone derived from
Zarathustra and Rodé, on occasion, can rise to the excellent
phrase, as in, “If we could cast the spirit of charity in the mold
of Greek elegance, we would know pertection.”

So be it: Rodé believes in a European ideality. America was,
once, the Utopia of Renaissance Europe: Thomas More, Eras-
mus, Campanella, Montaigne, Shakespeare. In the nineteenth
century, we turned Europe into our Utopia: Sarmiento, Lasta-
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rria, Rodé. Yet Rodé opposes the idea of imitation, quoting
Michelet, who “believed that the mindless transferral of what is
natural and spontancous in one society to another where it has
neither natural nor historical roots, was like attempting to intro-
duce a dead organism into a living one by simple implantation.”

Yes, we know all about the “extralogical imitation” described
by the French sociologist Gabriel Tarde: goose-stepping South
American armies, mansard roofs in Mexico City waiting for a
tropical snowstorm, and glass boxes in Sdo Paulo searching for
a corner of consoling shade. I do not believe that is what Rodé
the Europeanizer has in mind, since he does spell out what he
wants: a cosmopolitanism which conciliates national identity
and universal values of wholeness, since for Rodé cosmopoli-
tanism “includes both fidelity to the past” and to “the forma-
tive forces” in Latin America. Rodé is welcoming a pluralistic
totality, he is “seeing that Nature has more than one face, that
humans have a variety of ideas and interests.”

III

It is this idea, running, sometimes contradictorily, through
Ariel, that sparks my interest in the book. It is an extremely
important idea for our future: if, as I believe, Latin America
has now achieved an identity, then it must pass the test of living
with alternativity. You can cast this in political and economic
terms, if you wish: we must pass from nationalism to interde-
pendence, but interdependence is senseless without a basis in
independence. Only independent nations can become inter-
dependent partners. If not, they become protectorates, neo-
colonies, subject states.

On the cultural level, this means preserving your national or
regional identity while testing it in the waters of alternativity.
The Other defines our We. An isolated identity soon perishes;
it can become folklore, mania, or specular theater. Worse: it will
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weaken and defeat us by lack of competition and points of
comparison. The Greeks survived by meeting the Other: Persia
or Rome, victorious or defeated. The Aztecs succumbed be-
cause they could not imagine their own alternative: the Euro-
pean world.

At the root of this problem is a way of living cultural values.

Both the Classics and the Romantics, for all their differences,
shared faith in 2 culture madcof arganic vatues and striving
foward unity, the value-in-itself which we mislaid along the
way. Whether we lost it in Paradise, in Society, in Revolt, or
through an Expense Account, Unizy is what we must recover in
order 1o be whole, classically or romantically.

" The modern world makes this materially impossible. The
last sigh of romantic yearning for unity was named the sur-
realists: Breton said it seriously, Buiuel with the wryest of
ironics, Today, the rapid shifting and fragmentation of values,

“while it might make some yearn nostalgically for traditional,
homogeneous, centripetal culture, is a fact. And, more than a
fact, it 15 a value. It is a value for Bakhtin, for whom alter-
nativity is a celebration, not a complaint, since the world needs
my alternativity to give it meaning, and I need the difference of -
others to define myself: my identity can only be the “con-
sciousness of the fact that I, in my most fundamental aspect of
Myself, still am not.”

It is a value for Theodor Adorno, who fears a forced recon-
ciliation between subject and object (Man and Nature) and pre-
fers the affirmation of difference and nonidentity in a freer,
nonhierarchical world:. “A liberated mankind would by no
means be a totality.”

And certainly, for Max Weber, who baptized it: we are living
a “polytheism” of values. Everything—communications, the
economy, our sense of time and space, science, the new human-
ism—indicates that variety and not monotony, diversity and
not unity, alternativity and not identity, the polytheism rather
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than the monotheism of values, shall define the doming cen-
tury. There is an underlying felicity in all of this, and it is that it
indicates that the values of the civil society, which are cen-
trifugal, ungraspable, creative, will be seen as superior to the
values of the centralized institutions, state, army, church, party,
entrepreneurial dome, or whatever.

Now, in 1900, José Enrique Rodé chooses the discourse of
only one of our options in Latin America. He is dismally unin-
terested In the many strands of Latin American culture. There
18 hardly a breath of Indian culture, Augustinian and Thomistic
thought (politically so powerful in Latin America), or Renais-
sance Utopianism (2 founding fact in Latin America). The ba-
roque, Spanish mysticism, Spanish poetry and literature are ab-
sent from this discourse. It is, I repeat, the speech of an option:
Latin America must be itself by being European, not through
imitation, but through cosmopolitan absorption of the values
of beauty, since beauty facilitates duty and goodness. This al-
most Scholastic conception of the Good and the Beautiful (one
of the few times when Rodé lets his Thomistic skirt show)
certainly informs the author’s prose style. And it certainly pro-
voked a tremendous reaction against such a style, which set the
tonc of our modern literature. The poetics of Neruda consisted
in “walking around,” seeing his ghost in windowpanes, making
love tn sweaty beds, gazing at his shoes, and cating artichokes.
Vallejo cast a blind stone of anger and despair at Rodd’s per-
fectly framed glass. Borges pared down his prosc to the bare
cssentials. Gogol’s “vulgar” or “poor” theme was in; Rodd’s
high-flown spirituality was out.

So, we come from a reaction to Rodé. But Rodé’s rhetoric,
his flowery spirituality, must be taken seriously because they
perform the function of the thesis to which we can be antitheti-
cal. His 1s an honest thesis. His particular discourse, his intel-
lectual option, is constantly aware that there is more; i¢ is not
pretentious in the sense of belicving itself exclusive. If he claims
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the rights of the aristocratic against the democratic, he also
admits that there will be no aristocracy that does not come,
finally, from democracy itself, for an aristocracy based on he-
reditary privilege, cruel power, and irresponsibility is no aris-
tocracy at all: it is not the rule of the best. This can only appear
on the democratic scene; and the destruction of democratic val-
ues does not restore moral superiority or logical hierarchies.
But if “we are all granted initial cquality, subsequent inequality
will be justified, since it will bear the sanction either of the
mysterious selection of nature, or of meritorious effort of will.
Considered in this way, democratic equality, far from conflict-
ing with selection in customs and ideas, becomes the most effi-
cient—in fact, the providential —instrument in spiritual selec-
tion.” “Rationally conceived,” adds Rod6, “democracy will
always include an indispensable element of aristocracy,” since a
democracy, like an aristocracy, “will recognize the distinction of
quality; but it will favor truly superior qualities—those of vir-
tue, character and mind—and will not attempt to immobilize
them in a class system that maintains the cxecrable privilege of
caste.”

Rodé’s appetite for wholeness, inseparable from his honesty
in admitting varicty, is taken a step farther as he enters his
debatable and chosen field: the spiritual versus the utilitarian.
He opposes the valuc of contemplating the beautiful to the
value of judging cverything through the prism of immediate
self-interest. He affirms that “a civilization acquires its character
not from a display of prosperity, but from the grandeur of
thought and feeling possible within it.” But then he insists that
historical proof favors a reciprocal relationship berween the
progress of the useful and the ideal. This dialectical com-
penctration he then applies not only to his critical praise of
democracy (democracy must not be destroyed; it must be con-
stantly reformed and bettered) but also to his highly rclevant
critique of the democracy of the United States of Amcrica.
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Rodé impressively enumerates the glories of the North Ameri-
can achievement: to have established “the grandeur and power
of work” that antiquity had degraded to “the abjectness of slave
labor”; to have identified work with human dignity, and to
“have placed in the hands of the mechanic in his shop and the
farmer in his ficld the mythic club of Hercules.” The spirit of
association, the summing up of individual strengths subordi-
nated to research, philanthropy, and industry. Curiosity, the
thirst for enlightenment, a reverence for public education. A
prodigious skill for improvisation.

Rarely has such a glowing picture of North American virtues
been offered, cspecially by a Latin American. The deficiencies
of Rodd’s judgment and information I have already noted; he is
not well versed in North American literature. But he is uncan-
nily on the mark when he asks questions that scem wholly per-
tinent today, since they are now being asked, as they werc not
in 1900, by North Americans themselves: Does the vast flow of
information at our disposal mean that we are wiser or, paradox-
ically, more and more ignorant? Can barriers against vulgarity
be created without damaging equality? Does the pursuit of
well-being assurc thar we will have a destiny? And does en-
ergy—the prodigious, marvelous energy that is the supreme
characteristic of the gringos—consume icself in movement and
force without achieving the “legitimate demands of intellectual
and moral dignity”?

Rodé says that he admires the United States, but does not
love it. Those of us who both admire and love it can support
and strengthen his critique and reaffirm his warning: “That
powerful fedcration is effecting a kind of moral conquest among
us. Admiration for its greatness and power is making im-
pressive inroads in the minds of our leaders and, perhaps even
more, in the impressionable minds of the masses, who are awed
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by its incontrovertible victories. And from admiring to imitat-
ing is an easy step.”

The Uruguayan essayist’s stance can be shared by many con-
temporaries, Latin and North Americans, who are currently
worried about the overextension of North Amecrican power
without the proper cultural, political, or even economic under-
pinnings to sustain it. Will the superpowers be powerful only
because they are heavily armed? That is, I believe, a pitiful form
of weakness. Deprive the USSR of arms: it doesn’t cut much of
a figure as a cultural or economic superpower. And the same, in
a lesser degree, can be said of the United States. Rodé, unwit-
tingly, announces an era of political and cultural diversification,
best explained by the Spanish philosopher José Ortega y Gasset
when in his Theory of Andalucia he writes that “life is first of all
an ensembile of problems to which we answer with an ensemble
of solutions catled culture,” but, “since many solutions are pos-
sible,” it follows that a plurality of cultures have existed and
shall exist. “What has never gxisted,” concludes Ortega y Gas-
set, “is an absolute culture, that is, a culture responding suc-
cessfully to every objection.”

We have learned during our cruet century that, since there is
no absolute culture, there can be no absolute politics. What
exists are many cultures—many truths—expressing themselves
through many kinds of politics. This is something that Rodé
seemed to realize promptly, since he writes in 1900 what every-
onc, except the hard core of North American chauvinists, now
clearly sees: “It would be futile to attempt to convince a North
American that, although the contribution his nation has madc
to the evolution of liberty and utility has undoubtedly been
substantial, and should rightly qualify as a universal contribu-
tion, indeed, as a contribution to humanity, it is not so great as
to cause the axis of the world to shift in the direction of a new
Capitol.” |



Rodé could be speaking of a few crazy bureaucrats, power-
hungry preachers and other assorted plastic Messiahs when he
says that certain North Americans, “given the opportunity,”
would gladly revise Genesis: In the beginning, theve was the USA.
I do not know if Rodé is right when he says that nature has
given North Americans neither the genius for persuasion nor
the vocation of the apostle. As a matter of fact, I think he is
wrong on this point. We have recently seen a parade of zealots
out to achieve what Rodé, ambiguously, sees as the possibility
(or impossibiliry) of American hegemony. No, such hegemony
is each day lessened because the world, not by being anti-
American, but simply by being itself, more and more fre-
quently denies the Unired States the privilege of hegemony.
Rodé’s 1900 warnings are eerily echoed by a contemporary
Hungarian writer, an articulate speaker for his nation’s free-
dom and opponent of Soviet suzerainty, the novelist George
Konrad: The United States, he writes from Budapest in 1987, as
Rodé wrote from Montevideo in 1900, should cease to be ob-
sessed by its lecture-platform self-congratulations as the strong-
est, the richest, the freest, the noblest, the most unselfish of
nations, over-reacting neurotically to every setback and every
challenge, seeing intrigue, ingratitude, and Communist machi-
nations wherever other people, having interests that do not co-
incide with those of the United States, insist on pursuing them
anyway.

This mighty paranoia can be accompanied by a growing
sense of schizophrenia. Democracy or empire? Leonard Barnes
asked of Great Britain in 1939, in his study of the colonial
question.

Britain solved its problems of empire by having a late and
weak state at home, where a strong aristocracy represented a
part of the society and an emerging middle class wrested power
from it, while the foreign enterprises had a commercial more
than an ideological ring to them—Kipling notwithstanding.
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But Britain, ideologically, never promised to take democracy
anywhere. Its crusade was for mercantile gain, political influ-
ence, security, nonmingling of races, and the fetish of “prog-
ress,” “the white man’s burden.” Britain called itsclf an empire
and accepted its actions as imperialistic.

Britain was far too iropical to confuse its internal democratic
developments with its external actions in the realm of real-
poistik. Needless to say, the Soviet Union has even less of a du-
alism: it has acted as an empire internally and externally, with
no fissures.

The United States has cast itself in the role of democracy
inside and our. But a mixture of ignorance, necessity, and
blindness has aligned it with some of the most undemocratic
regimes of the postwar period, from Somoza in Nicaragua to
the shah in Iran.

When these individuals are overthrown, the United States
has not had sufficient flexibility to normalize relations with
their successors, even when they— Sandinistas or ayotollahs—
have been simply working their understandable anti-American
fevers our of their bodies. The United States either becomes
supportive of the counter-revolutionaries, compounding its
original Somocista sins by being perceived as the enemy of
Nicaraguan autonomy and the manipulator of rebels totally
armed by, directed by, and servile to the USA, or it secks the
strangest avenues—signed Bibles, chocolate cakes, disreputable
arms salesmen, inanely provincial NSC strategists, gung-ho
comic strip Rambos—to go beyond the realities it dislikes. In
both cases, the USA falls prey to the small enemy it has aggran-
dized, is left without options, and opens itself up to tearing
internal debates. Why does the United States exhibit such a
disparity between the way it acts internally (democratically)
and the way it acts externally (through deception, intervention,
violation of international law, and, if need be, violent military
actions against weaker nations)?

[25]



The extreme danger of this situation is that the USA will
decide, like the USSR, to unify its internal and external impe-
rial policies. But this would mean the end of democracy in the
United States—or, more likely, an internal conflict of revolu-
tionary dimensions to decide the issue. Butit could also mean a
unity of internal and external democratic policy. The United
States would then quickly outstrip the Soviet Union in support
around the world. Its popularity would be its greatest steength.
But it should not confuse democratic conduct with the imposi-
tion of US-style democracy abroad. It should correctly identify
it with respect for the workings of politics in foreign contexts
totally alien, at imes, to US values. Normal relations, con-
structive and cooperative, with all, independent of anyone’s in-
ternal politics and ideologies. This is the demand that the
hyperactive, self-congratulating, and provincial part of the
United States cannot countenance.

Few comparisons, then, are as useful for a North American
understanding of the Other as comparison with the otherness
of the countries that it shares this hemisphere with. We are the
strangers that the United States must understand first of all. We
are the Other at the doorstep, not in the backyard, but in a
house with its own name, dimensions, design, style, and pur-
poses: Latin America!

v

It is a pity that Rodé did not apply his critical thought to Latin
America more than to the United States or to the glorification
of the European and Classical ideals. A7l would have been a
different book—the book it had the potential to be—had the
critique of the United States been accompanied by a compa-
rable critique of Latin America and had Rodé developed the
ensuing comparison. He would, perhaps, have arrived at simi-
lar conclusions: we are both, North and Latin Americans, still
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projects of history, incomplete societies, working models, not
paradigms of perfection. Rodé barely brushes by the begin-
nings of a cultural critique of Latin America when he has, I
might say, “the urban intuition™: “In terms of conditions here
in our America, the need to define the true concept of our
social regimes becomes doubly imperative. Our democratic
countries have grown very swiftly, swollen by the uninter-
rupted growth of our cities. Large numbers of immigrants have
beert added to a nucleus still too weak to assimilate and channel
properly this flood of humanity in ways that can be provided by
a solid secular social structure, a secure political system, and
deeply rooted personal values. This situation conjures up the
future danger of a democratic deterioration.”

This uncanny forecast of the society, debt-ridden, inflation-
haunted, politically brittle and socially incendiary, in which we
are now living can be set against a comparable North American
crisis. The crisis of the fledgling urban society in Larin America
and the crisis of the melting-pot society in the USA. As parallel
events, “the assimilative energy that has allowed them to pre-
serve a certain uniformity and a certain generic character in
spite of waves of ethnic groups very different from those that
have until now set the tone for their national identity will be
vitiated in increasingly difficult battles.”

As the homogeneous civil society of the United States faces
the immigration of the vastly heterogeneous and, what is even
worse, of the proximate {Latin America), we (in Latin Amer-
ica) face the challenge of a heterogeneous civil society invading
the formerly homogeneous spaces of political, military, and re-
ligious power. It is a fascinating thing to contemplate; it im-
plies that the destiny of our respective civil societies is far more
important than the duels between our national states, and it
makes us wonder at, appreciate, and deplore both the quality of
Rodé’s intuition and his inability to develop it more thor-
oughly. It is not a question of hindsight. Rodé had enough
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social, cultural, and historical elements surrounding him in
Latin America to do so. "

Irritating, insufferable, admirable, stimulating, disappoint-
ing Rodé: our Uruguayan uncle, sitting in a corner of our fam-
ily portrait, letting us become ourselves as we push him into
the shadows, then realize that he has something to say yet: we
give you the limelight again and then, old man, we bang you
over the head again. So, you are part of our family quarrels and
must bear with your disrespectful, equally disappointed, in-
tuitive, incomplete nephews, living in a world that you helped
define for us, and offered unto our revolt.

CARLOS FUENTES
Cambridge University, England
Spring 1987
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ARIEL






To the youth of America.

hat afternoon, at the end of a year of classes,

the venerable old teacher, who by allusion to

the wise magician of Shakespeare’s Tempest was often called

Prospero, was bidding his young disciples farewell, gathering
them about him one last time.

The students were already present in the large classroom in
which an exquisite yet austere decor honored in every fas-
tidious detail the presence of Prospero’s books, his faithful
companions. An exquisite bronze of The Tempest’s Ariel, like
the presiding spirit of that serene atmosphere, dominated the
room. It was the teacher’s custom to sit beside this statue, and
this is why he had come to be called Prospero, the magician
who in the play is attended and served by the fanciful figure
depicted by the sculptor. Perhaps, however, an even deeper rea-
son and meaning for the name lay in the master’s teaching and
character.

Shakespeare’s ethereal Ariel symbolizes the noble, soaring as-
pect of the human spirit. He represents the superiority of rea-
son and feeling over the base impulses of irrationality. He is
generous enthusiasm, elevated and unselfish motivation in all
actions, spirituality in culture, vivacity and grace in intelli-
gence. Ariel is the ideal toward which human selection ascends,
the force that wields life’s eternal chisel, effacing from aspiring
mankind the clinging vestiges of Caliban, the play’s symbol of
brutal sensualiry.

The regal sratue represented the “airy spirit™ at the very mo-
ment when Prospero’s magic sets him free, the instant he is
about to take wing and vanish in a flash of light. Wings un-
folded; gossamner, floating robes damascened by the caress of
sunlight on bronze; wide brow uplifted; lips half-parted in a
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serene smile—everything in Ariel’s pose perfectly anticipated
the graceful beginnings of flighe. Happily, the inspired artist
who formed his image in solid sculpture had also preserved his
angelic appearance and ideal airiness.

Deep in thought, Prospero stroked the statue’s brow. Then
he seated the young men about him and in a firm voice—a
masterful voice capable of seizing an idea and implanting it
decp within the listener’s mind with all the penetrating illumi-
nation of a beam of light, the incisive ring of chisel on marble,
or the life-infusing touch of brush upon canvas or sculpting
wave upon sand—he began to speak, surrounded by his affec-
tionate and attentive students.

ere beside the statue that has

daily witnessed our friendly
gatherings—from which I have tried to remove any unwel-
come austerity—I am going to speak with you one last time, so
that our farewell may be the seal stamped on a covenant of
emotions and ideas.

I call upon Ariel to be my numen, so that my words will be
the most subtle and most persuasive I have ever spoken. I be-
lieve that to address the young on any noble and ¢levated sub-
ject is a kind of sacred discourse. I also believe that a young
mind is hospitable soil in which the sced of a single timely
word will quickly yield immortal fruit.

It is my wish to collaborate on but one page of the agenda
that you will draw-up in your innermost being and shape with
your personal moral character and strength while preparing to
breathe the free air of action. This individual agenda—which

[ 32 ]



sometimes may be formulated or written but sometimes is re-
vealed only during the course of action itself—is always to be
found in the spirit of those groups and peoples who rise above
the multitudes. If, when referring to the philosophy of individ-
ual choice, Goethe could say with such profundity that the only
man worthy of liberty and life is the man capable of winning
them for himself with each new day, can it not also be said—
with even greater truth—that the honor of each generation re-
quires it to win liberty and life through its increasing intellec-
tual activity, its own particular efforts, its faith in resolutely
expressing the ideal, and its place in the evolution of ideas?

As you earn yours, you must begin by recognizing in your-
selves a first article of faith. The youth you are now living is a
form of power; it is you who must employ it. And it is a trea-
sure: it is you who must invest it. Cherish chat treasure, that
power; never lose your burning pride in it, and use it well. |
agree with Ernest Renan: “Youth is the discovery of a bound-
less horizon: Life.” This discovery of unexplored worlds must
then be completed with the manly strength that conquers
them. And no spectacle can be imagined that is more likely to
excite both the interest of the thinker and the inspiration of the
artist than that of a generation marching toward its future,
eager for action, heads high, smiles revealing a haughty disdain
for the possibility of disillusion, hearts inspired by visions of
bountiful and remote lands, like the Cipango and El Dorado of
the heroic chronicles of the Conquistadors.

From the rebirth of human hopes, from the eternal promise
that the future will bring the realization of all that is good, the
soul awakening to life acquires its beauty—an ineffable beauty
composed, like the dawn in Victor Hugo’s Contemplations, of a
“vestige of dream and beginning of thoughe.”

The fact that in generation after generation, humanity can,
Inspite of the harsh experiences of centuries, renew its undying
hopc anq its __cg_&cr falth in an Jdca! recalled to Jean-Marie
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Guyau the obsession of the poor deranged woman whose
strange and moving madness was to believe, every day, that this
was the day she was to be married. The plaything of her hallu-
cination, each morning she placed upon her pale brow the
bridal coronet with its filmy veil. With a sweet smile she pre-
pared to receive her illusory groom, until at nightfall her hours
of waiting brought the inevitable disillusion, and her madness
became tinged with melancholy. But with the dawn her naive
faith returned; innocent of past disenchantment and murmur-
ing, “Today he will come,” she again put on the coronet and
veil, again smiled, and again happily awaited her beloved.

In the same way, no sooner does an ideal die than humanity
puts on its gala nuptial attire and awaits the dreamed ideal with
the same renewed faith, the same tenacious and touching mad-
ness. Awakening that renewal—as regular as the seasons—has
in all ages been the responsibility of the young: the bridal head-
dress is woven from the spirits of each human spring. Pessi-
mism may attempt to suppress the sublime stubbornness of
hope that bursts forth from dejection, burt in vain. Whether
based in reason or born of experience, no pessimism can op-
pose the proud call “Onward!” thac wells from the essence of
Life. There are times when, apparently because of some missed
beat in the triumphal rhythm, generations that from birth are
destined to personify vacillation and weakness pass through
history. But pass they do; not, perhaps, without having had
their ideas [ike any other generation—even if negative and un-
feeling. Then once again in humankind shines the hope for the
long-awaited Husband whose sweet and radiant image, as in
the pristine verses of the mystics, is sufficient reason for living,
for happiness, even though it is never to appear in the flesh.

In contrast, youth—which symbolizes light and love and en-
ergy, for individuals, for gencerations, and also for the evolu-
tionary process of society—does exist. Fruitfulness, strength,
dominion over the future, will always belong to peoples who
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feel about life as you do. There was an era when the attributes
of youth were, more than in any other age, the autributes of a
people, the character of a civilization, a time when a breath of
captivating adolescence left its trace on the serene brow of an
entire race. When Greece was born, the gods granted it the
secret of their eternal youth. Greece is the soul of youth. “He
who in Delphi contemplates the swarming throngs of Tonians,”
says 2 Homeric hymn, “cannot imagine they will ever grow
old.” \Greece accomplished greatness because it possessed the
youthful attributes of the joy that is the source of action and
the enthusiasm that is the all-powerful Icvér.} The Egyptian
pricst, with whom Solon spoke in the tcmﬁﬁ:' of Sais, said to
that Athenian legislator, pitying the Greeks for their noisy gar-
rulousness: “You are no more than children!” And Jules Miche-
let compared the activities of the Greeks to a festive game
around which all the nations of the world gathered and smiled.
But from these divine “children’s” games on the shores of the
Archipelago and beneath the shadow of the Ionian olive trees
were born art, philosophy, free thought, scientific curiosity,
and awareness of human dignity—all the God-given stimuli
that still serve as our inspiration and our pride. Meanwhile,
absorbed in its hierarchic austerity, Egypt, the land of the
priest, represented a sencscence that focused its teachings on
eternal repose and dismissed all frivolity with a disdainful
hand. Grace and action were barred from its spiritual attitudes,
as was life from its icons. Now when posterity turns its eyes to
that land, all it sees is a sterile order presiding over the evolu-
tion of a civilization thar existed only to weave its shroud and
build its sepulchres: the shadow of the architect’s compass
stretching across the sterility of the sands.

Enthusiasm and hope—the signs of the youthful spirit—
correspond in the harmonies of history and nature to move-
ment and light. Wherever you turn your eyes, you will find that
those gifts are the natural environment for all chings beautiful
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and strong, Then lift your eyes to the highest example of all.
The Christian idea—upon which still weighs the accusation of
having cast a shadow over the world by proscribing the gaiety
of paganism—is essentially of youthful inspiration, as long as it
does not wander far from its origins. Newborn Cheistianity, in
Renan’s interpretation—one I find all the more accurate for its
poetry—is a portrait of youth that can never fade. The heavenly
perfume that floated above the leisurely passage of the Master
through the fields of Galilee was composed of youth or, which
is the same, of living dream, grace, and candor. This aroma
permeated the sermons He delivered, with no trace of repen-
tant gravity, beside a sky-blue lake and in fruitful valleys, wit-
nessed by the “fowls of the air” and the “lilies of the field” that
enrich the parables, as He painted the joy of the “Kingdom of
God” upon the sweet smile of Nature. The ascetics who accom-
panied John the Bapust during his penance in the wilderness
are missing from this blissful picture. When Jesus speaks of
those who follow Him, He compares them to the groom’s at-
tendants in 2 wedding procession. It is the impression of divine
contentment—joined with the essence of the new faith—that
we sense throughout the odyssey of the Evangelises. This is the
contentment that spreads its innocent happiness, its ingenuous
Jote de vivre, through the first Christian communities. And this
the contentment that as it reaches Rome and the unknown and
unknowing Christians of Transtevere finds an easy path into
their hearts, triumphing by counterposing the enchantment of
their inner youth—the youth of souls perfumed by the libation
of the new wine—to the severity of the stoics and the deca-
dence of the worldly.

So, then, you must be fully aware of that sacred strength you
carry within you. Realize, however, that in the material world it
can go astray and dic of inertia like a spent projectile. That
precious treasure is the gift of nature, but its generative force
lies in ideas, and should it be wasted or dispersed in individual
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consciousness, it will not benefit mankind. In the pages of an
excellent novel—that genre whose vast mirrored surface has re-
flected life in the last dizzying hundred years—a learned author
of our century described the psychology of youth as scen in
the generations between Chateaubriand’s Réné and Huysmans
Des Esseintes. His analysis established a progressive diminu-
tion of inner youthfulness and energy through a series of repre-
sentative characters beginning with the sick, but often virile
and passionately intense, heroes of the Romantics, and ending
with such enervated, spiritless persons as the protagonist of
Huysmans’ A rebours or Robert Greslous in Paul Bourget’s Le
disciple, who reflect the depressing manifestations of the spirit
of our time. But his analysis also proved a heartening rebirth of
spirit and hope in the psychology of youth, which we find in a
literature that may presage more profound changes: a rebirth
personified in the new heroes of Jules Lemaitre, Téodor de Wy-
zewd, and Edouard Rod, and whose most perfect representa-
tion is perhaps to be found in David Grieve, 2 character from
Mrs. Humphrey Ward’s The History of David Grieve. In Grieve,
this contemporary English novelist brought together in a single
character all the pain and all the restless ideas of several genera-
tions, then resolved them in a supreme dénouement of serenity
and love.

Will chis hope be fulfilled? You who, like the journcyman to
his workplace, are marching toward the gateway to the twen-
teth century, will you leave in the art chat depicts yo images
more triumphant than those left by my century? If the divine
¢ra when youth was the model for the brilliant dialogues of
Plato was possible only in the brief springtime of our world, if
we are constrained “not to consider the gods,” as Phorkyas in
Faust counsels the chorus of captives, should we not at least be
allowed to drcam? May we not hope for the emergence of gen-
erations that would restore idealism and active enthusiasm to

| fc’ Generations in which sentiment would be a powerful
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force? Generations in which 2 vigorous rebirth of will would
put to flight the moral cowardice nourished in the breast of
dejection and doubt? Can youth again be an essential element
in society, as it is in individual life?

This is my cause for concern as I face you today. Your first
pages, the revelations of your innermost world, speak of indeci-
sion, often of amazement, although never of enervation or loss
of will. T know that enthusiasm pulses strongly within you. I
also know that the discouragement and sorrow that sincere
thought—a virtue greater even than hope—dredged from the
depths of your meditation and from the inevitable doubts you
encountered there, are not an indication of a permanent state of
mind. Nor do they signify any lack of confidence in the eternal
potential of Life. Anytime a cry of anguish has risen from the
depths of your hearts, you have not stifled it with the mute
pride of the tortured Stoic, but transformed it with a note of
messianic hope into an invocation to the ideal that is to come.

I must make clear, however, that when I speak to you of
enthusiasm and hope, of lofty, creative virtues, I do not mean
thar you should erecr a barrier between skepticism and faith, or
between dejection and joy. Nothing is farther from my mind
than the idea of confusing the natural attributes of youth and
their lively spontancity with a frivolous manner of thinking
that, because it conceives of action as nothing more than an
excuse for play, buys contentment at the price of rejecting what
is mysterious and serious in life. That is not the nobility of an
individual’s youth, nor of the youth of a people. I have always
disagreed with those who appointed themselves as watchdogs
over the destiny of America and as custodians of its tranquillity
zealously attempted to stifle, even before it reaches us, any
resonance of human sorrow, any echo of foreign literatures,
whose pessimism or degeneracy might endanger the fragility of
their optimism. No enlightened intelligence can be based in
naive isolation or voluntary ignorance. Every problem that
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doubt can pose to the human intellect, every sincere rebuke
hurled from the breast of dejection and sorrow against God ot
Nature, deserves our conscious consideration. We must prove
our strength of heart by accepting the challenge of the Sphinx,
not by avoiding its formidable questions. Remember, too, that
the beginnings of action, of fruitful ideas, lodge in bitter as
well as in joyous thought. When sorrow is debilitating, when
sorrow leads irresistibly to stagnation, or when it treacherously
counsels inaction, then the philosophy at its heart is unworthy
of youthful souls. Then indeed may a José Joaquin Olmedo, as
in “En la muerte de Da Maria de Borb6n,” call it an “indolent
soldier that militates beneath the banners of death.” But when
what emerges from sorrow is the destre to struggle to recover
the well-being that has been denied us, then sorrow acts as a
goad to evolution, as life’s most powerful motivating force.
This is why Helvetius believed that by causing our scnsnblhty
to prevent our slipping into idleness, and chus becoming an
incentive for action, ennui could become the most precious of
all human prerogatives.

In this sense, it has been wisely stated that Pcssm_uftp _Mli_ a
kind of paradaxical optimism. Far from postulanng the renuncia-
tion and condemnation of life, such pessimism, in its dissatis-
faction with present reality, prompts change. What humanity
must protect, against all pessimistic negation, is not so much
the idea of the relative good of the present as that of the pos-
sibility of arriving at a better condition through a progress
hastened and dirccted by human beings. Faith in the future and

antecedents for all energetic actions and all productive plans.; 4
That is why this afternoon I have chosen to begin by recom-
mending to you the undying excellence of the faith that, be-
cause it is instinceual, youth need not be taught. You will find
it simply by allowing Nature’s divine suggestion to work
within you.
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Ammated by faith, go forth into life, now operung its broad
horizons before you. Go with the noble ambition to make your
presence felt from the moment you confrone life’s challenge
with the proud gaze of a conqueror. Audacious initiative and
innovative brilliance permeate the youthful spirit. Perhaps to-
day, across the world, the action and influence of youth are on
the march in societies less effective and intense than they should
have been. Gaston Deschamps recently pointed this out in
France, commenting on the latc initiation of youthful genera-
tions into the public life and culture of that nation and the
limited originality with which they had contributed to form-
ing its predominant idcas. Insofar as we may speak in gener-
alities, given the painful isolation in which we Latin peoples
live, my impression of the present time in our America perhaps
justifies a similar observation. Nevertheless, I believe that I sec
everywhere the need for a revitalization, for a revelation of new
strengths. I believe that America is in great need of her youth.
This 1s why I am addressing myself to you. This is why I am so
extrzordinarily interested in your moral orientation. The en-
ergy of your word and your example can combine the living
strength of the past with the work of the future. Like Michelet,
I believe that the true concept of education not only embraces
the acculturation of the sons through the experience of their
fathers, but also, and frequently even more importantly, that of
the fathers through the innovative inspiration of their sons.

Let us speak, then, of how to assess the life that lies :be-
fore you. :
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he many vocations available to you will dic-
tate that you travel in diverse directions and
will determinc a different temperament and distinctive aptitude
in each of you. Some among you will be men of science, others
artists, still others men of action. The profound awareness of
the fundamental unity of our natures, however, must take pre-
cedence over the predilections that bind each of us to our dif-
ferent ways of life. This unity demands that the primary aim of
each individual should be to hive an unblemished and ¢xem-
plary life in which nobility and selflessncss are communicated
before any other faculty. Morc compclling than professional
and cultural variation is our individual responsibility to con-
tribute to the common destiny of rational beings. “There is one
profession, which is that of being man,” was Guyau’s profound
observation. And Renan, in his assessment of uncqual and un-
developed civilizations, reminds us that the goal of man cannot
be exclusively to learn, or feel, or imaginc; but, rather, to be
truly and wholly Auman. This is che ideal of perfection toward
which each of us must channel his energies, with the hope that
as one individual he may represent the species in miniature.
Aspire, then, to develop to the fullest possible measure the
totality of your being—not merely one aspect of it. Do not
shrug your shoulders before any noble or creative manifesta-
tion of human nature under the pretext that your individuality
and preferences bind you to a different one. When you cannot
be a participant, you can be an attentive spectator. There is a
certain false and vulgarized concept that conceives of education
as totally subordinate to a utilitarian end. Such utilitarianism,
with its attendant premature specialization, mutilates spiritual
integrity and tends to suppress from learning all that is selfless
and ideal. This process docs not sufficiently take into account
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the danger of preparing for the future narrow minds that be-
causc they can see no reality other than the most immediate
will live in icy isolation, separated from others in the same so-
ciety who have chosen different ways of life.

The fact that each of us must dedicate himself to a specific
activity, to a single mode in our culture, does not in any way
prevent our hearing the symphony of the spirit and realizing
the common destiny of all rational beings. That singlc activity,
that specific cultural mode, will be but one basic note in the
harmony of the whole. The famous assertion by the slave of
antiquity, “I am a man, nothing human is alien to me,” is an
eternal cruth that will resonate forever in our consciousness.
Our capacity to understand must be limited only by our in-
ability to comprehend narrow mind}. To be incapable of secing
that Nature has more than one face, that humans have a varicty
of ideas and interests, is to live in a shadowy dreamworld pene-
trated by a single ray of light. When intolerance and exclusivity
are born of the tyranny that can be lmposed by inspiration, or
of the obsessiveness that can result from cven the most ideal
and selfless project, they may be justificd-—even deserving of
sympathy. When, however, intolerance ariscs from vulgarity,
when it attests the limitations of a mind incapable of reflecting
more than a partial appearance of things, then intolerance be-
comes the most abominable of inferioritics.

Unhappily, it is in ctvilizations that have achieved a whole
and refined culture that the danger of spiritual limitation is
most real and leads to the most dreaded consequences. In face,
to the degree that culture advances, the law of evolution, mani-
festing itself in society as in nature to be a growing tendency
toward heterogeneity, seems to require a corresponding limica-
tion in individual apritudes and the inclination to restrict more
severely each individual’s field of action. While it is a necessary
condition to progress, the development of specialization brings

with it visible disadvantages, which are not limited to narrow-

[ 42 ]



ing the horizon of individual intclligences and which inevitably
falsify our concept of the world. Specialization, because of the
great diversity of mdividual preferences and habits, is also
damaging to a sensc of solidarity. Auguste Comtce has tellingly
noted this danger in advanced civilizations. In his view, the
most scrious flaw in a state of high social pcrfccn'on lics in the
tremely adept in one aspect of life but. monsmously inept in all
others. The manner in which the mind is diminished by con-
tinual commerce within a singlc category of ideas or by the
exercise of a single mode of activity is, for Comte, comparable
to the miserable fate of the worker who is obliged by the divi-
sion of labor in his workplace to consume his life’s energics in
the unvarying routine of one mechanical chore. In both cascs,
the result is a disastrous indifference to the general interests of
humankind. And although—happily, the French Positivist
adds—this kind of human automation represents the extreme
of the disjunctive influence of specialization, the reality—al-
ready frequently observable—demands that we weigh his com-
ments very seriously.

This disjunction of which I have spoken is as damaging to
the aesthetic of the social structure as it is to its solidarity. The
incomparable beauty of Athens, the longevity of the model this
goddess of a city bcqucathcd to us, were owmg to a concept of
life based on the total harmony of all human faculncs and the
l_mltua] agreement that all energies should be directed toward
t_hc_ glory and power of mankind. Athens knew how to exalt
both the ideal and the real, rcason and instinct, the forces of the
spirit and those of the body. It sculpted all four faces of the
soul. Every free Athenian drew around himself a perfect circle
to contain his actions, and no disturbing impulse was allowed
to impinge upon the graceful proportions within that sphere.
The Greek was an athlete and an animated sculpeure in the
Gymnasium; a citizen on the Pnyx; a debater and intellectual in

[ 43 ]



the Forum. He exercised his will in a broad range of activities,
and his intcllect in many creative endeavors. This is why Mac-
aulay argucd that one day of public life in Attica offered a more
brilliant program of instruction than any we draw up in our
modemn institutions. And from that free and unique flowering
of fully developed human nature was born the Greek msmele—
an inimitable blend of activity and serenity: the spring of the
human spirit; a sparklmg moment in history.

In our times, the increasing complexity of our civilization
would scem to preclude any scrious thought of recapturing the
harmony possible only in an age of grace and simplicity. But
within the complexity of our culture, within the progressive
diversity of characters, skills, and valucs that is the incscapable
conscquence of progress, it is still reasonable to hope that all
human beings may be aware of the fundamental ideas and sen-
timents that ensure the harmony of tife—thc spiritual concerns
to which no rational human being may remain indifferent.

When a sensc of materialism and comfort dominates a so-
ciety as encrgetically as it does today, the effects of the narrow
mind and the single-faceted culture are particularly calamitous
for the diffusion of ideals. Although venerated by those who
denote their noblest energy to it, for the vast majority of othcrs
the ideal remains a remote and perhaps not-even-suspected area
of lifc. \AII manner of selfless meditation, ideal contemplation,
and individual tranquillity in which the daily struggle of the
uttlitarian yields briefly to the serenity that comes from the
more clevated gaze of rcason are in contemporary socicty
unknown to millions of otherwise civilized and cultivated indi-
viduals whose education or habits reduu: them to the auto-
matism of strictly materialistic actwmcs Yes, this kind of ser-
vitude must be the most dismal and opprobrlous of all moral
damnations. 1 exhort you to defend yourselves, to be militant
in prevepting your spirit from being mutilated by the tyranny

of a single, or a self-interested, objective. Never devote more
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than a part of yoursclves to utility, or to passion. Even within
material servitude, the inner self, the self of reason and senti-
ment, may remain free, Do not, then, use the excusc of com-
mitment to work or responsibilities to justify the enslavement of
your spirit.

What now comes to my mind from a dusty corner of mem-
ory is a story that illustrates what our souls should be. There
was oncc a patriarchal King who lived in the fabled and un-
complicated Oriental lands that served as the happy source of
so many tales. This King reigned during the innocent years of
the tents of Ishmael and the palaces of Pylos. In man’s memory
he came to be called the Hospitable King. The charity of this
King was inexhaustible. Any misfortune seemed to disappear
in the boundlessness of his mercy as if sinking of its own
weight. The hungry sceking bread were drawn to his generous
welcome, as were the sick at heart longing for the balm of a
soothing word. Like the most sensitive sounding board, this
King’s heart rcsonated to the rhythms of those about him. His
palace was the home of all his people. Freedom and liveliness
reigned within this majestic edifice, and no guards stood at the
gates to deny entry. Among the open colonnades, shepherds at
their leisure played their rustic serenades; old men gathered to
gossip as cvening fell; and serene groups of young women ar-
ranged blossoms and boughs in willow baskets—the only taxes
exacted in the kingdom. Merchants from Ophir, traders from
Damascus, came and went through the wide gates at all hours,
and a wealth of silks, jewels, and perfumes competed for the
King’s actention. The weary pilgrim found his rest beside the
King’s very throne. Birds flocked at midday to peck crumbs
from his table, and at dawn rollicking bands of children ran to
the foot of the bed where the silver-bearded King slept, to an-
nounce the new day. The King’s infinite generosity extended to
both the hapless and the inanimate. Nature, too, felt the attrac-
tion of the King’s generosity. As in the myth of Orphcus and
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the legend of St. Francis of Assisi, winds, birds, plants seemed
to befriend human creatures in that oasis of hospitality. From
the seed that fell into the cracks of paving stones and walls
sprang lilies to beautify the ruins, with no cruel hands to pluck
them or evil foot to crush them. Bold and curious vines twined
through the wide-flung windows of the King’s own chambers.
Exhausted winds wafted their cargo of aromas and harmonies
into the royal castle. Waves from the nearby sea sprayed its walls
with their foam, as if wishing to enfold the castle in their em-
brace. And an edenic freedom, a vast aura of mutual trust, cre-
ated an ambience of eternal celebration . . .

But deep within, very deep within, isolated from the hubbub
of the castle by covered passageways hidden from the view of
the unrefined—like Ludwig Uhland’s “lost chapel” in the far
reaches of the forest—at the end of secret paths lay a myste-
rious room that no one except the King himself was permitted
to enter. As he crossed that threshold, his hospitality changed
to ascetic egoism. Thick bulwarks enclosed the room. Not an
echo from the boisterous world outside, not a note from na-
ture’s symphony, not a word from human lips, penetrated the
carved porphyry that lined the walls or stirred the air in the
forbidden retreat. A worshipful silence reigned in the still, un-
sullied air. The light, filtered through stained glass, descended
quietly, majestically, into the hall, then amid celestial calm,
melted like a snowflake fallen in a warm nest. Never was there
such peace—not in the ocean grotto, not in the sylvan solitude.
Sometimes, when the night was diaphanous and tranquil, the
ornately medallioned ceiling parted like the two halves of a
shell, allowing magnificent shadows to seep into the mother-of-
pearl. Chaste waves of nenuphar wafted through the room, the
perfume that suggests drowsy contemplation and profound
soul-searching. Somber caryatids guarded the marble entries,
admonishing all to silence. The carved images of the canopy
above the bed whispered of idealism, contemplation, repose.
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. And even though no human accompanied the aged King
to his mysterious refuge, his hospitality was as generous as
ever—but now the guests gathered within his walls were im-
palpable and insubstantial. In this room, the legendary King
dreamed; in it he escaped reality; in it his meditations aurned
inward and his thoughts were polished like pebbles by the tide.
In this sanceam sanctorum Psyche unfolded her snowy wings
upon his brow. . . . And then, when death came to remind the
King that he was but a guest in his own palace, the impreg-
nable chamber sank into eternal quiet, eternal repose. No one
ever profaned it by entering irreverently where the aged King
had wished to be alone in the Ultima Thule of his soul.

Your inner life is like this parable. Like the palace of the trust-
ing King, it opens, with salutary generosity, to all the world. At
the same time, it contains a hidden and mysterious cell where
no profane guest, only serene reason, may enter. Not until you
enter that inviolable stronghold may you truly call yourselves
free men. Those men are not free who lose dominion of self by
yielding to unruly passion or utilitarian interests. They forget
that, according to Montaigne’s wise precept, we may lend our
spirit, but not forfeit it. Thought, dream, appreciation: these
are the subtle visitors to my cell. The ancients, in their wisdom,
included my visitors within the family of otium, the wise use of
leisure, which they held as the highest example of rational
life—thought freed from any ignoble yoke. Noble leisure was
the investment of time that they expressed as a superior mode
of life opposed to commercial enterprise. Having linked the
concept of dignity of life exclusively with the aristocratic idea
of repose, the spirit of classicism finds its correction and its
complement in our modern belicf in the dignity of labor. The
rhythm formed from repose and action is so desirable that no
man should need urging to maintain it. The Stoics, whose phi-
losophy illuminated the decline of antiquity like 2 shining pre-
cursor of Christianity, bequeathed to us in the beautiful figure
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of Cleanthes a simple and moving image of the salvation of the
inner freedom that may survive even in servitude. This slave,
forced to expend his great strength in drawing water to fill the
pails that turned a millstone, gave himself over to meditation in
the brief interludes from his strenuous labors, and with his cal-
loused hand traced on the cobblestones the maxims he had
heard from the lips of Zeno. All rational education, all perfec-
tion of our narures, should begin by simulating the two modes
symbolized in Cleanthes.

Again I say to you: your basic principle, your motto in life,
must be ro maintain the integrity of the human condition.
Nothing should ever take precedence over this supreme goal.
No single enterprise can satisfy the rational goals of individual
existence or produce harmony in collective existence. Thus, in
the same way that exclusivity of action or culture deforms indi-
viduals lglo is ephemeral in societies that have stifled the free
development of sensibility and thought, either with mercan-
tilism, as in Phoenicia; or war, as in Sparta; or mysticism, as
during the terror of millenarianism; or the salon, as in cigh-
teenth-century FrancpJAnd 50 as you guard against the mutila-
tion of your morality, and while aspiring to the harmonious
growth and nobility of your being, remember also that the

.most frequent of contemporary mutilations is one that forces
‘the soul to deprive itself of the inner life that is the natural
ambience of everything delicate and noble, the inner life that
when exposed to harsh reality will be scorched by the breath of
impure passion and stunted by the self-interest of utllitarian-
ism. Selfless meditation, ideal contemplation, the otium of an-
cient times, and the impregnable chamber of my tale are neces-
sary components of this inner life.
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ecause the first act of profanation

will be directed against the most
sacred area of the sanctuary, the kind of debasing regression [
now caution you against will begin with rejection of all that is
delicate. Of all the desirable elements of a rational existence, the
sense of the beautiful, the dear vision of the beauty of things, is
the sense most quickly withered by the sterile and repetitious
daily round, making of it an attribute to be preserved by a
minority in that society as an abandoned treasure. A feeling for
beauty is to the sense of the ideal as enamel to the ring. With
rough treatment it begins to wear away and is inevitably ef-
faced. In this way, absolute indifference comes to take the place
of universal love. The stupefaction of the savage, when con-
fronted with the tools and products of civilization, is no greater
than the amazement of a relatively larger number of cultivated
men when they witness behavior that gives serious weight to
what is beautiful in life.

Judas® argument that Mary uselessly annointed Jesus’ fect
with a pound of ointment of spikenard still stands as a formula
of frugality. A superfluity of art is not worth the three hundred
pence to the anonymous masses. If they do respect art, it is only
as an esoteric cult. Nonetheless, of all the elements of education
that ennoble life, none is more worthy of universal interest than
art, because as Schiller has ably illustrated, nothing is more
conducive to a culture that is #road and complete, in the sense
of stimulating all the soul’s faculties.

Even if love and appreciation of beauty did not respond to
some essential need in rational man, or if they were not in
themselves deserving of cultivation, 2 higher morality would
dictate a culture of aesthetics simply in the best interests of
society. No one is averse to educating the moral sensibility, and
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preparing the individual to appreciate beauty should be im-
plicit in that education. Never forget that an educated sense of
the beautiful is the most effective collaborator in the formation
of a delicate sensitivity for justice. Dignity and inner nobility
will find no greater artisan. Never will an individual be more
faithful to duty than when he moves from believing that beauty
is something that originates outside himself to feeling it intcr-
nally as acsthetic harmony. And never will that individual know
goodness more fully than when he learns to tespect thc sense of
bcauty in others.

It is true that the sanctity of good works can purify and
elevate grossness. Good may be done without the external ap-
pearance of beauty. Charity may achieve sublime effects through
vulgar, distasteful, and coarse means. But charity given with
delicacy and good taste is not only more beautiful, it is finer,
because it adds a further benefit to the gift: a gentle and unique
caress that with its warm glow enhances the bencfice bestowed.

To communicate beauty is a work of mercy. I have always
believed that he who demands that good and truth be ex-
pressed with sternness and scverity is a treacherous friend to
good and truth. Virtue is also a form of art—a divine art: she
smiles upon her daughters, the Graces. Teaching that attempts
to instill in our spirits the idea of dury, as well as the idea of
graviry, must conceive of thosc ideas as the highest poetry.
Guyau, king of elegant analogics, suggested a correspondence
that is perfect for illustrating the dual objective of moral cul-
ture. He evokes the finely sculpted choir of 2 Gothic cathedral,
where carving inspired by deep faith reveals on one surface the
scenes of a saint’s life an_id__,'_(_)h the other, ornamental garlands.
Thus for cvery scene depicting the saint’s piety or his martyr-
dom, for cvery featurc and every attitude, there was on the
reverse side a corolla or petal. For example, as the symbolic
representation of good, a lily bloomed, or a rose. Guyau be-
lieves that our soul is undoubtedly sculpted in the same man-
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ner. And 1s not he himself, an apostle of evangelical beauty, an
example of such harmony?

There 1s no doubt in my mind that onec who has learned to
distinguish the delicate from the vulgar, the ugly from the
beautiful, has made half the journey roward distinguishing
good from evil. This 1s not to say that good taste, as a certain
moral dilettantism would have it, is the only criterion for ap-
preciating the legitimacy of human actions. But neither, using
the criterion of strict asceticism, should good taste be consid-
ered a snare and a delusion. I do not suggest that taste is the
most direct path to good. T do suggest that it is a parallel way
and will keep the traveler’s eyes on the desired path. As human-
ity advances, moral law will increasingly be considered as an
_acsthetic of LOI‘ldUCt rfThen man will flee from evil and error as
“if from dlssonancc and will seck the good as he would the plea-
sure of harmony fthn symbolizing his ethic, Kant, in Stoic se-
verity, could say, “I dreamt and thought that life was beauty, / I
woke and saw that life was duty.” He overlooked, however, the
fact that if duty is the supreme reality, the object of his dream is
contained within it, because with the clear vision of goodness,
_ awareness of duty will give him the satisfaction of beauty.

"~ In the soul of the savior, the missionary, the philanthropist,
comprehension of beauty is also essential; these persons must be
blessed with certain of the elements fundamental to the genius
of the artist. The role that the gift of recognizing and revealing
innate beauty played in the triumph of great moral revolutions
cannot be overemphasized. Referring to the supreme moral
revolution, Renan said, “The poctry of the precept, what causes
us to chensh 1t, is greater than the precept itself taken as an
abstract truth.” The originality of Jesus’ teaching does not actu-
ally lie in a literal acceptance of His dc.;ctﬁﬁé, since that can be
recapitulated without ever stepping outside the synagogue—in
references from Deuteronomy to the Talmud—bur, rather, in
His teaching, in His having communicated the poetry of the
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precept, that is, its inner beauty. _

Pale will be the glory of ages and political movements that
undervalue the acsthetic worth of life, or the dissemination of
that acsthetic. Christian asceticism, which perceived only onc
face of the ideal, excluded from its concept of perfection every-
thing that makes life pleasant, refined, and beautiful. That nar-
rowncess of mind, spurred by man’s indomitable instinct for lib-
erty, engendered in Renaissance Italy, in one of those turbulent
reversals of the human spirit, a civilization that considercd
moral good to be an illusion and that placed its faith in exter-
nally perceptible strength and grace. Puritanism persecuted
beauty and intcllectual selection; with indignation it veiled the
chastc nudity of statues and affected the ugly—in manners, in
clothing, and in rhetoric. This doleful sect, imposing its will
through the English Parliament, declared an end to all fes-
tivities that might provoke joy and forbade planting trees thar
bore blossoms. Along with virtue, which it divorced from
beauty, it spread a funereal shadow that still casts its pall over
England; a shadow that endures in the least attractive aspects of
its religion and customs. Macaulay proclaimed that he pre-
ferred the heavy lead box in which the Puritans guarded the
treasure of liberty to the exquisitely carved coffer in which the
court of Charles II stored its reinements. But as neicher liberty
nor virtue needs the protection of a lead box, we shall never
value the severity of ascetics and Puritans as highly in educa-
tion as we do the grace of the ancient ideal: Plato’s moral har-
mony, the clegance and expertise with which Athenians lifted
the cup of life to their lips.

If we could cast the spirit of charity in the mold of Greek
clegance, we would know perfection. Such ideal harmony did
live its brief moment in the world. When in its infancy the
word of Christianity was carricd by Saint Paul to the Greek
colonies of Maccdonia, Thessaly, and Philippi, and the Gospel,
still pure, spread throughout those fine and spiritual colonies in
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which Hellenism assured spontancity of action, it secmed that
the two highest ideals in history might be be eternally joined.
Saint Peter’s epistolary style bears the mark of that moment
when charity was Hellenized. This consonance lasted all too
bricfly. The harmony and sercnity of the pagan concept of life
grew farther and farther apart from the new ideas destined to
conquer the world. But to conceive of an advance in human
moral perfection, we would have to drecam of the Christian
ideal reconciled with the lominous joy of antiquity and imagine
the Gospel again being taught in Thessaly and Philippi. i

Cultivating good taste does not only mean perfecting an ex-
ternal form for culture, developing artistic ability, and nurtur-
ing with suprcmc dclicacy an clcgancc in civilization Good
tha has defined good tas*t:: asa second consciousness that ori-
ents us and retums us to the path when the first fades or vacil-
lates. For Walter Bagehot, a delicate sensc of beauty is allied to
tact and dignificd behavior. “And, thercfore,” adds this wise
commentator, “thc cultivation of a fine taste tends to promote
the function of a fine judgment, which is a main help in the
complex world of civilized existence.” If in individuals and so-
cicties this quality is occasionally joined to an absence of senti-
ment or morality, it is because it was cultivated in isolation and
exclusivity, thus annulling the effect of moral perfectibility
exerted in a cultural order that allows no faculty of mind to
develop independently of othcrég If, however, the soul has been
harmoniously stimulated, personal grace and a delicate sense of
beauty will be inscparable from strength and sound incellectual
judgment. This is preciscly what Hippolyte Taine observed in
great works of classic architecture: beauty as a palpable mani-
fcstanon of F solidity, and clcgancc allied with strength. “The
sanie linies of the Parthenon that gratlfy the eye wich their har-
monious proportions, content the intellect with promises of
eternity.”
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There is an organic relationship, a natural and close sympa-
thy, that links corruption of emotion and will to the misrepre-
sentation and distortion of bad taste. If we had the gift of en-
tering the mysterious laboratory where souls are formed, and
of reconstituting souls from the past to reveal the formula of
their morality, it would be fascinating to isolate within the re-
fined perversity of a bloodthirsty and theatrical Nero that par-
ticle of monstrous histrionics implanted by Sencca’s’affected
rhetoric. When we recall the oratory of the French Convention,
and the custom of abominable rhetorical perversion that rose
up everywhere like Jacobin hair on a cat’s back, we cannot fail
to relate that rhetoric—in the way radii issue from a single cen-
ter, or mishaps from a single madness—with absence of taste,
moral vertigo, and a fanatic limitation of reason.

Few would argue that the surest effect of an aesthetic is that
it teaches us, in the sphere of the relative, to distinguish the
good and true from the beautiful and to accept the possibility
of beauty in evil and error. But we can be ignorant of that
undm_yblg,m_h and still believe in the sympathétic linkage of
all high spiritual goals and see each of them not as the only, but
as the most reliable, point of depareure from which to arrive at
the others.

The concept of a superior accord between good taste and
morality is, then, exact: both in individuals and in societics. In
the latter that relationship could be symbolized in the connec-
tion Karl Rosenkrantz claimed to have found between liberty
and morality, on the one hand, and, on the other, the beauty
of the human form that develops over time in some races and
peoples. For this Hegelian, such beauty reflects the ennobling
effect of freedom. According to his thesis, slavery disfigures as
it degrades. Conversely, generations of awareness of harmo-
nious lives imprint upon free peoples the stamp of external
beauty.

In the character of a nation, the gifts derived from refined
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taste, the mastery of gracious modes, the delicacy of altruism,
the virtue of making ideas attractive, are also identified with the
“genius of propaganda”; that is, with the all-powerful gift of
universality. It is a commonplace that, to a large degree, to
possess these select qualities is to possess the humanity the
French impart to the things they choose to consecrate. [dcas
acquire strong, swift wings not in the icy bosom of the abstract,
but in the warm and shining atmosphere of formy Whether
they are widely disseminated and long lasting depends on
whether the Graces have bathed them in their light. Thus it is
that in the process of evolution some of the excessive entice-
ments of naturc that may scem to result solely from caprice—
the song and bright plumage of the birds, and, to attract the
pollinating inscct, the color and perfume of the flowers—have
actually played a practlcal rolc: their greater allure has assured
that the most beautiful within a species survive over those less
fortul]gtcly endowcd -

A person glftcd with an instinctive love of beauty undoubt-
edly suffers a certain mortification in having to defend his in-
stinct through a serics of arguments grounded in a principle
other than the independent and sclfless love for beauty that is
one of the bases of rational existence. Unfortunately, higher
principles do not always triumph in the case of large numbers
of individuals who must be taught the respect due the love in
which they do not share, and who must be shown its relation-
ship with other human interests. To cffect this illumination, it
is often necessary to combat vulgar concepts about that rela-
tionship. In fact, everything that tends to soften the outlines of
a society’s character and customs, to excite its sense of beauty,
to make of taste a refined spiritual sensitivity and of grace a
universal form of behavior is, following the criterion of many
adhercents of severity and utilitarianism, equivalent to diminish-
ing what is virile and heroic in that socicty, as wellas its posiivist”

and utjhranan capacmes I have read in Victor Hugo’s Les tra-
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vailleurs de la mer that when for the first time a steamship
plowed the waves of the English Channel, the people of the Isle
of Jersey called it anathema, following a popular tradition that
considered water and fite to be irreconcilable elements fated to
end in discord. Beliefs in similar enmities abound in popular
thinking. If there are among you this afternoon some whose
goal would be to popularize respect for the beautiful, begin by
illustrating the possibility of harmonious accord among all le-
gitimate human activities, for you will find that an casier task
than to convert the multitude directly to a love of béauty for
‘beauty’s sake. If, following Pythagoras’ advice, a man is to be
convinced not to drive the swallows from his house, then you must
not argue the bird’s monastic grace, nor its legendary virrue,
but convince the householder that the nests can remain in place
without damaging the roofs on which they are built.

he concept that rational life is based on the

free and harmonious evolution of our na-

ture—and therefore includes among its primary aspirations the

satisfaction that derives from contemplation of the beautiful—

is opposed as a code of conduct by utiitarianism, in which our

every action is determined by the immediate ends of self-
interest.

The criticism of strict utilitarianism generally directed to the
spirit of our century, in the name of the ideal and with all the
rigor of anathema, is based in part upon 2 lack of awareness
that its titanic efforts to subordinate the forces of nature to
human will and to the growth of material well-being are a nec-
essary labor thac like fertilizing an exhausted soil will prepare
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+or a future flowering of idealisms. The transitory dominance

of the aspect of the utilitarian that has absorbed the vital cner-

_ gics of thc last fcvcrish hundred years _explains, though it docs
telligence that at times translate into nostalgia for an cxalted
idealization of the past and, at other times, into inevitable
hopclcssness in regard to the future. There is, for this reason, a
procrcatlwty, a much-welcomed vision, m the aims of a certain
group of thinkers of recent generations—among whom I wish

"10 mention once again the noble figure of Guyau—that at-

tempts to reconcile this century’s triumphs with the renewal of
many of our ancient allegiances. Thesc men have invested trea-

sures of both love and genius in this sacred aim.

More than once, you will have heard thar the prevalence of
utilitarianism in the present century—to the detriment of aes-
sheticism and sclflessness—is due to two primary causes. One:
the revelations of natural science that, according to interpret-
ers—some adversé; Some favorable—destroy all idealism at its
base. The other is the universal diffusion and trmmph of demo-
cratic ideas. I intend to comment only on the lacter, because I
am confident that your initiation into the revelations of science
was such that it protects you from any danger of uninformed

interpretation. Dcmocrangas been censured for Icadmg hu-
mankmd toward, a Sacred Empire of utilitarianism and, in the
process, of establishing a norm of mediocrity. This v1brantlv
ntense criticism appears in the writing of one of the most
agreeable masters of the modern mind, in the seductive pages
of Renan, to whom you have often heard me refer, and whom I
shall frequentdy mention again. Read Renan, those of you who

still are unfamiliar with his work, and you will revere him as I
do. No one among the moderns, in my opinion, is so blessed
with that art of “graccful instruction” that Anatole France con-
sidered to be divine. Even when most rigorous, Renan’s analy-
sis is like the priest’s unction. Even when he mstructs us to
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doubt, doubt is soothed by healing gentleness. His thoughts
tend to expand within our soul with such ineffable echoes that
they are reminiscent of a liturgical music-of-ideas. Because he is
so ideally comprehensible, critics have seen in his writing the
joyful skepticism of the diettanti who convert the philoso-
pher’s cape into a carnival costume; but once you have pene-
trated his mind, you will see that the vulgar tolerance of the
skeptics is as different from his as polite hospitality is from true
charity.

Those questions aside, this French master believes that genu-
ine concern for the sdeals of the species lies in total opposition
to a spirit of democracy. He believes that the concept of life in a
society in which democracy prevails is progressively shaped to-
ward the exclusive pugsuit of material well-being in the guise of
the greatest good for the greatest number. In his view, as de-
mocracy is the enthronement of Caliban, Ariel is necessarily
vanquished in the triumph of the former. Many of Renan’s
opinions are substantiated in the writings of the leading con-
temporary philosophers, who also defend the aesthetic and the
spiritual. For example, Bourget is inclined to believe that with
the universal triumph of democratic institutions, civilization
will lose in depth what it gains in breadth. He sees as the un-
avoidable consequence of democratic institutions the domi-
nance of a mediocre individualism. “When one speaks of de-
macracy,” says the wise author of André Cornélis, “one speaks
of the progressive growth of individualism and the concomi-
tant decline of culture” The question planted by these harsh
judgments is of lively interest to those of us who by conviction
revere the results of the revolution—in our America also a kind
of glorious Genesis—and by instinct revere the potential for
the noble and select spirituality that should never sacrifice its
serenity to the caprices of the masses. To deal with this prob-
lem, we must begin by recognizing that&iicn democracy is not
ennobled by an idealism equally as energetic as the society’s
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ial concerns, 1t will inevitably lead to a favored status for
Mocr:ty [More than any other form of government, a de-
peoocTacy [acks protections that can efficiently ensure the invio-
iability of high culture. Left to itself—without the constant
jeorrection of a strong moral authority to refine and channel its
ijnclinations in the direction of exaltation of life—democracy
;'-_will gradually extinguish any superiority that does not translate
-into sharper and more ruthless skills in the struggles of self-
_interest, the self-interest that then becomes the most ignoble
and brutal form of strength. Spiritual selection~—the exaltation
of life fostered by the altruistic stimuli of taste, art, gentility,
admiration for eternal ideals, and respect for the supremacy
of nobility—will be considered an indefensible weakness in
societies where equality has dcstroyed the ruling hierarchies,
 whose only means of dominion is moml mﬂucnce and whose
strcngth lies in rationality: hicrarchies, nevertheless, that have
not been rcplaccd by others.

True equality within societies, like true homogeneity in Na-
ture, exists in delicate balance. The negative aspects of democ-
racy begin to appear as soon as inequitable superiorities have
been brought to a common level; the uniformity thus won,
however, is merely a beginning. Affirmative values remain to be
proven. And what is affirmative in democracy, indeed its glory,
will consist of its ability to find effective ways to encourage the
emergence and sovereignty of frue human superiorities.

In terms of conditions here in our America, the need to de-
fine the true conceprt of our social regimes becomes doubly im-
perative. Our democratic countries have grown very swiftly,
swollen by the uninterrupted growth of our cities. Large num-
bers of immigrants have been added to a nucleus still too weak
to assimilate and channel properly this Hood of humanity in
ways thar can be provided by a solid secular social structure, a
secure political system, and deeply rooted personal values. This
situation conjures up the future dangers of a democratic deterio-

[ 59 ]



ration that will bury any notion of quality beneath the blind
force of numbers, that will erase all sense of order in societal
consciousness, and that in yiclding hicrarchical order to the va-
garies of chance will necessarily lead to the triumph of un-
justifiable and ignoble supremacies.

It cannot be denied that our selfish interests—in the absence
of virtue—Ilead us to be hospitable. Some time ago the com-
pelling need to fill the moral vacuum of vast uninhabited re-
gions caused the famous essayist Juan Bautista Alberdi to write
that in America, gobernar es poblar [to govern is to populate].
But this well-known maxtm contains a truth that is dangerous
if too narrowly interpreted, because it could lead to attributing
to sheer numbcers an unconditional civilizing effect. Gobernar es
poblar is first of all governing by assimilation; later, by educa-
tion and sclection. If the flowering of the most desirable human
activitics, thosc cxisting in a high culture, requires as an indis-
pensable condition the existence of a large and dense popu-
lation, it 1s preciscly because such numbers, giving rise to
extremely complex divisions in labor, encourage the strong
leadership that promotes guality over number. The anonymous
masses that form the multitude arc nothing in themselves. The
multitude will be a tool of barbarism or civilization to the de-
gree that it possesses or lacks the coefficient of high moral
direction. There is a profound truth in Emerson’s paradox that
demands that nations be judged by the minority, not the ma-
jority, of their citizens. A civilization acquires its character not
from a display of prosperity or material supremacy, but from
the grandeur of thought and feeling possible within it. Comte
has demonstrated how, in questions of intellectuality, morality,
and sentiment, the accumulation of common minds can never
equal the intellect of one genius, nor can the accumulation of
mediocre virtucs be equivalent to one shred of abnegation or
heroism. By instituting universal equal rights, our democracy
would be sanctioning the ignoble supremacy of numbers—un-
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pess extreme care were taken to keep firmly in mind the notion
gof legitimate human differences and to ensure that the au-
mity that accompanies the popular vote is expressed not
wn the sophistry of absolutc equality but—as articulated in
Comtc’s Cour de philosophic positive—in “the consecration of a
-hierarchy born of freedom.”

The conflict between the rule of democracy and the elevated
life of the mind becomes vitally real when that form of govern-
ment fails to recognize legitimate differences among us and re-
places faith in heroism—in Carlyle’s sense of the word—for a
mechanistic concept of government. Any of the qualities of a
civilization that lic beyond matcrial success and economic pros-
perity constitutc an cmincnce that will be razed quickly when
the prevailing morality is onc of mediocrity. Now that barba-
rism no longer unleashes its often heroic and regenerative
hordes to attack the beacons of civilization, high culture must
be on its guard against the mild but equally destructive effect of
different peaceful, even educated, hordes: the inescapable
hordes of vulgarity. Their Attila might best be personified in
the character of Flauberc’s M. Homais, whose heroism is mere
cleverness placed at the service of an instinctive repugnance for
greatness, and whose prime talent is for leveling everything
that lies before him. Although immutable indifference and
quantitative superiority are the normal manifestations of his
strength, he is, nevertheless, capable of reaching epic levels of
anger and of yielding to the impulses of aggression. Charles
Morice calls such men a “ficrce legion of Prudhommes who
have but a single word for their motto— Mediocrity—and who
are inspired by hatred of the extraordinary.”

Given power, these Prudhommes so scaldingly satirized by
Henri Monnier exert their triumphant will in the organized
persecution of everything thar shows the aptitude and daring
for flight. Prudhommcian society will be a democracy that con-
sccrates a Pope Nobody and crowns a King Anybody. Its citi-
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zens will despise the rebelliousness of merit. In their domain,
nobility will be treated like a marble statue abandoned beside a
rutted road, spattered by mud with the passing of every cart,
Such mediocrities will call the dogma of vulgarity wisdom;
meanness of heart, gravity; perfect adaptation to the mediocre,
good judgment; and bad taste, insouciance. Following their
concept of justice, they will rewrite history, substituting for the
jmmortal either anonymity in shared oblivion, or the egalitar-
ian memory of a Mithridates, who was said to remember the
name of each of his soldiers. Their republicanism would be
satisfied by granting decisive authority to the procedures of a
Charles James Fox, who always tested his proposals against the
opinion of a deputy whose limited faculties and crude behavior
seemed most perfectly to personify the “country gentleman.”
With the Prudhommes, we would find ourselves on the brink
of Baudelaire’s “zoocracy.” Shakespeare’s Titania, in the act of
kissing the ass’s head, would serve excellently as the emblem
of a Liberty who bestows her love upon the mediocre. Never,
no matter how regenerative the conquest, could we suffer a
worse fate!

Further, if you inflame the ubiquitous bearer of the irrev-
erence of mediocrity, challenge him to become a hero, and
make of this amiable bureaucrat a redeemer, you will have
produced a rancorous and implacable hostility toward every-
thing that is beautiful and dignified and refined in the human
spirit, everything that is repugnant—more repugnant even
than the brutal spilling of blood—in Jacobin tyranny. Theirs
was the tribunal that judged the wisdom of Antoine Lavoisier,
the genius of André Chénier, the dignity of Chrétien Males-
herbes to be guilt. It is they who, among the habitual cries in
the Convention, were heard to shout, “Do not trust that man,
he has written 2 book!” And they who, attributing the ideal of
democratic simplicity to Rousseau’s primicive staze of nature,
could find the symbol of the discord that exists between democ-
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racy and culture in the vignette that genial sophist included in
the famous diatribe he directed—in the name of morality—
against the arts and scicnces: an imprudent satyr who as he
attempts to scize the blazing torch held by Prometheus is told
by the titan-philanthropist that whoever touches fire shall die.
Egalitarian barbarity has not revealed its furor in the unfold-
ing of democracy during our century, nor has it in any brutal
way disturbed the serenity and independence of our intellectual
culture. But, in the way that the domesticated progeny of wild
beasts may have exchanged aggression for a crafty and ignoble
docility, so egalitarianism, in the docility of a tendency toward
the utilitarian and the vulgay, may be a justifiable source for
criticism of nineteenth-century democracy. Every fine or sa-
gacious mind that has analyzed democracy has also anguished
over its potential effects in the political and social spheres. In-
dignantly and encrgetically rejecting the false concept of equal-
th erupted from the delirium of the French Revolution,
contemporary intellectuals have conducted a rigorous examina-
tion of the reality and theory of democracy thae will permit
you—for it is you who will collaborate in shaping the future—
to set your point of departure; not to destroy, certainly, but to
enlighten the regime at present in place.

Evér ‘since our century began to acquire an independent
identity in the evolution of ideas, while German idcalism was
correcting the egalitarian Utopia of eighteenth-century Philos-
ophy and aggrandizing, even if with a rather vicious Caesarcan-
ism, the historical role reserved for individual superiority,
Comte’s positivism—which conceded to democratic equality
nothing more than a “temporary dissolution of the old in-
equalities” and denied with equal conviction the final efficacy
of popular rule—sought in the principles of natural classifica-
tion the basis for a social classification that would replace the
recently destroyed hierarchies. In the generation of Taine and
Renan criticism of democratic ideas became severe. This latter
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modern Athenian, as you know, would not be satisfied by any
equality less than that of Athens itself: “the equality of demi-
gods.” As for Taine, it was he who wrote Les origines de In
France contemporasne; and if, on the one hand, his concept of
society as an organism logically led him to reject any unifor-
mity that was in opposition to the principle of organic depen-
dencies and inferiorities, his extremely fine instinct for intellec-
tual selection also led him to despise the invasion of the heights
by the masses. In decrying irreverent equalization, the great
voice of Carlyle had already spoken out on behalf of veneration
of heroism-—understanding, by that word, the cult of noble su-
periority. Emerson reflects that voice in the bosom of the most
positivist of democracies. The new science speaks of choice as
the basis of all progress. In art, where a sense of the exquisite
finds its most natural application, resound the profound rever-
berations of what we might label the estrangement of the spirit
from modern life. To hear these notes, we do not have to return
to the delicate, enervated Pamassianism in which an aristocratic
disdain for the present led to seclusion in the past. Among the
constant inspirations of Flaubert—from whom the most de-
mocratized of our literary schools directly descends—no in-
spiration was more intense than hatred for the mediocrity
enshrined by the leveling process, and for the irresponsible tyr-
anny of numbers. Within contemporary Northern literacure, in
which we see such a lively concern for serious social questions,
we often see the same idea, the same sentiment. Ibsen builds
the impassioned harangue of Stockman around the statement
that “the most insidious enemy of truth and freedom among us
is the solid majority.” And the formidable Nietzsche counter-
poses to the idea of an average humanity the apotheosis of
souls that surge above the level of humanity like a swelling tide.
Everywhere, we see an ardent desire for social adjustment that
will assure an ambience of dignity and justice for heroic action
and thought. We might even say that this aspiration provides
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sone of the basic chords our fading century has sounded for the
- symphony the ncw century will compose.

And, nevertheless, the spirit of democracy in our civilization
is a principle of life it would be futile to resist. The objections
to imperfections in its histerical form have often led to unjust
appraisals of what is definitive and fruicful in it. Thus from his
aristocratic wisdom Renan structures the most explicit con-
demnation of the basic principle of demacracy: equal rights.
He sees this principle as being hopelessly counter to any possi-
bility of a reign of intellectual superiority and gocs so far as to
characterize the principle with this powerful image: “the anti-
podes of the ways of God—because (God never intended for all to
live the life of the mind to the same dcgrcc » These unfair para-
doxes of the master, complemented by his famous ideal of an
omnipotent oligarchy composed of wise men, are comparable
to the deformed re-creation in dreams of real and fruitful
thoughts that have consumed our waking hours. To reject the
basic concept of democracy because, still in the process of defi-
nite formation, it has not yet reconciled its principle of equality
with a strong guarantee of social selection, would be to reject
the parallel and sympathetic labor of science because in the
strict interpretation of a certain ideology it may occasionally
have done harm to religion and poetry. Democracy and science
are, in fact, the two essential pillars upon which our civilization
rests. Or, as Bourget expressed it, “the two grear ‘crafters’ of
our future destinies.” In them, in the words of Saint Paul, we
are, we live, we move [in ec movemur, vivimus et sumus). It is,
then, illogical to believe, as Renan does, that we will achieve a
stronger dedication to moral superiority and logical hierac-
chies, and to effective utilization of the supreme gifts of intelli-
gence and will, through the destruction of democratic equality,
when what we must do is plan for thc better application and
reform of dcmocraw We must work toward the cnd that the
“idea of necessary inferiorities, the notion of true superiorities,
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and the conscious but spontaneous cultivation of everything
that in che eyes of reason increases human worth will gradually
take form in the feelings and practices of the people.
Considered in relation to this undertaking, popular educa-

tion assumes, as has always been the case when planning for the
future, a supreme importance. It is in our schools that we first
attempt to mold the intractable clay of the masses; it is in the
schools where we see the first and most generous manifestation
of social equality; and it is the schools that make learning, the
most efficacious means of self-betterment, available to all. The
school must be worthy of such a noble charge. It must set
the goals for a worthwhile education: a sense of order, a con-
cept of and desire for justice, and a sense of legitimate moral
authority.

~ No concept is so easily confused and nullified in the mind of
the people as the one that teaches that democratic equality may
mean an equal potential for but never an equal realization of
influence and prestige among the citizens of an organized so-

ciety. Among all citizens there is an identical right to aspire to
the moral superiorities that must provide a rationale and a basis
for actual superiorities. But only those who truly possess the
former will ever be granted the reward of the latter. The true
and noble concept of equality rests on the belief that all rational
beings are gifted by nature with faculties that make them ca-
pable of growing in nobility. It is the duty of the State to pro-
vide all members of the society with the unspecified conditions
that will lead to their perfection. It is the duty of the State to
provide the necessary conditions that will lead to the develop-
ment of human superiorities wherever they exist. In this way, if
all are granted initial equality, subsequent inequality.will be
mg_@gd since it will bear the sanction either of the mysterious
selection of Nature or of meritorious effort of will. Considered
in this way, democratic equality, far from conflicting with selec-
tion in customs and ideas, becomes the most efficient—in fact,
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i providential—instrument in spiritual selection. It will be

ed by everything that favors the dominance of intelligent

. This i1s what de Tocqueville meant when he said that
i)oetry, eloquence, the spiritual graces, flashes of imaginadion,
:“‘tofundity of thought, “all those gifts of the soul indiscrimi-
mately apportioned by heaven,” were collaborators in the work
of democracy and served it, even when they were on the side of
ts adversaries, because they underscored the natural, not the
inherited, grandeur of which our spirit is capable. Emulation,
that most powerful of all spurs to action—in vigor of thought
as well as other human activities—demands two conditions: in
the beginning, equality; and, as a final objective, the inequality
that works to the advantage of the best and most apt. Only

- a democratic regime can reconcile these two conditions with-
out allowing them to degenerate into a leveling egalitarianism,
and, at the same time, to strive for 2 beautiful ideal of perfec-
tibility: a future equality gained by ascent to a common stan-
dard of culrure.

Rationally conceived, democracy always includes an indis-
pensable clement of aristocracy, a means of establishing the su-
periority of the finest, achieved through free consent. A de-
mocracy, like an aristocracy, will recognize the distinction of
quality; but it will favor truly superior qualities—those of vir-
tue, character, and mind—and will not attempt to immobilize
them in a class system that maintains the execrable privilege of
caste. Democracy cecaselessly revitalizes the ruling aristocracy in
the living springs of the people and makes justice and love the
condition for its acceptance. Thus, by recognizing that the
basis for all progress lies in selection and in the dominance of
the most highly gifted, democracy excludes from the universal
law of life the humiliation and pain that in the rivalries of na-
ture and those of other social organizations are the hard lot of
the loser. As Fouillée has brilliantly observed, “The great law of

~patural selectionr will continue to function in our societies, al-
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though more and more it will be freely effected.” The odious
nature of traditional aristocracies derives from the fact chat they
were inherently unjust; they were, further, oppressive, because
their authority was imposed. Today we know that there is no
limitation to human equality xcept for the authority of intelli-
gence and virtue freely and universally agreed uponf' But we
also know that limits do, in reality, exist. In addition, our
Christian concept of life teaches us that moral superiorities,
which arc a justification for rights, are actually a source of re-
sponsibilities and that every superior mind is responsible to all
others in direct proportion to the degree it exceeds them in its
capacity to ¢ffect good. The anticgalitarianism of Nictzsche—
which has cut so decply through what we could call our modern
literature of ideas—has imbued his staunch defense of the rights
he believes to be implicit in superior human beings with abom-
inable reactiomsm. Denying all fraternity, all pity, he places in
the heare of his deified superman a satanic scorn for the helpless
and the weak. For those favored with will and strength, he le-
gitimizes the measures of the executioner. And as the logical
consummation he observes that “society does not exist for it-
self, but for its elect.” This monstrous concept is, certainly, no
model to oppose to the falsc cgalitarianism that aspires to
bring everyone down to a common level of vulgarity. For-
tunately, as long as there exists in the world the possibility of
placing together two pieces of wood in the form of a cross—
that is, always—humanity will continue to believe that love is
the basis of every stable order and that hicrarchical superiority
in that order can derive only from a superior capacity to love.

As a source of inexhaustible moral inspirations the new sci-
ence demonstrates to us, in clarifying the old physical laws,
how the democratic principle can be reconciled in the social
structure with an “aristarchy” of morality and culture. On the
one hand—as Henri Bérenger has shown in his admirable
book—the laws of science tend to sanction and strengthen the
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;piﬁt of democracy by revealing the greamess of the collective
effort, the value of the labor of the most insignificant contribu-
or, and the enormity of the role reserved for the anonymous
and obscure in any stage of universal evolution. No less than
Christian revelation, this new revelation enhances the dignity
of the humble, in nature crediting the infinitesimal nummulite
and bryozoan in the depths of the oceanic abyss with the con-
struction of geological strata; secing in the oscillations of the
formless, primitive cell all the impulses of ascendant organic
life; in our psychic lives, illustrating the powerful role we must
grant to vague and undefined phenomena—even fleeting per-
ceptions of which we are not fully aware. In sociology and
history, these new revelations make restitution to the often self-
~ sacrificing heroism of the masses by granting them their pre-
viously unvoiced share of the glory accorded to individual
heroes.. S_é'-é:_hcc clearly demonstrates how countless workshop
and laboratory investigations conducted by unheralded and
long_forgottcn workers paved the way for major discoveries
“made by geniuses.
" But at the same time that it confirms the cternal efficacy of
the collective effort and dignifies the participation of ignored
collaborators, science proves that hierarchical order is a neces-
sary condition for all progress. Rclatlonshlps of dcpcndcnce
and subordination among individual components of society,
and within the individual himself, are a principle of life. Finally,
that hicrarchy is essential to the universal law of imstation. And
when that faw is appliéd to perfecting society, living and influ-
ential models must be present to elevate soctal norms by the
increasing prevalence of superior example.

To demonstrate that both these universal teachings of science
may be translated into fact, and may be reconciled within the
structure and spirit of a society, we need only insist on the
concept of a noble and just democracy: a democracy directed
by the idea that true human superiorities exist, a democracy in
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which the supremacy of intelligence and virtue—the only justi-
fiable restrictions for a meritorious equality—recéives its au-
thority and prestige from free men and filters down to the
masses as the beneficial effusion of love.

As Bérenger observes in the book I have already mentioned,
at the same time that the two major results of observing natural
order are being reconciled, a harmony will be effected in such a
society berween the two historical impulses that have shaped
the essential characteristics and regulating principles of our civi-
lization. Our egalitarian sense, in fact, was born of Christian-
ity—vitiated by a certain ascetic scorn for spiritual selection
and culture. From classic civilizations were born a sense for
order and hierarchy and an almost religious respect for ge-
nius—viriated by a certain aristocratic disdain for the humble
and the weak. The future will synthesize these two archecypal
patterns into an immortal plan. Then democracy shall defi-
nitely have triumphed. And though the threat of its ignoble
leveling effect may justify the angry protests and bitter melan-
choly of those who believe its trinmph will mean the sacrifice
of all intellectual distinctions, all hope for art, all refinement in
life, democracy, even more than the old aristocracies, will offer
inviofable safeguards for culnvanng“thﬁc‘ﬁgﬁfei's of the soul that
wither and die in an atmosphere of vulgarity.

he inextricably linked concepts of utili-

tarianism as a concept of human destiny and

egalitarian mediocrity as 2 norm for social relationships com-
pose the formula for what Europe has tended to call the spirit
of Americanism. It is impossible to ponder either inspiration
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for social conduct, or to compare them with their opposites,
without their inevitable association with that formidable and
productive democracy to our North. Its display of prosperity
and power is dazzling testimony to the efficacy of ity insticu-
tions and to the guidance of its concepts. If it bas been said that
“utilitarianism” is the word for the spirit of the English, then
the United States can be considered the embodiment of the
word. And the Gospel of that word is spread everywhcre
through the good graces of its material miracles. Spanish Amer-
icais not, in this regard, entirely a land of heathens. That power-
ful federation is effecting a kind of moral conquest among us.
Admiration for its greatness and power is making impressive
inroads in the minds of our leaders and, perhaps cven more, In
the impressionable minds of the masses, who are awed by its
incontrovertible victories. And from admiring to imitating is
an easy step. A psychologist will say that admiration and con-
viction are passive modes of imitation. “The main seat of the
imitative part of our naturc is our belief,” said Bagchot. Com-
mon sense and experience should in themscives be enough to
establish this simple relationship. We imitate what we believe to
be supcrior or prestigious. And this is why the vision of an
America de-Latinized of its own will, without threat of con-
quest, and reconstituted in the image and likeness of the
North, now looms in the mighmares of many who are genu-
incly concerned about our future. This vision is the impetus
behind an abundance of similar carcfully thought-out designs
and explains the continuous flow of proposals for innovation
and reform. We have our USA -mania. It must be limited by the
boundaries our reason and sentiment jointly dictate.

When I speak of boundaries, I do not suggest absolute nega-
tion. I am well aware that we find our inspirations, our ¢n-
lightenment, our teachings, in the example of the strong; nor
am I unaware that intelligent attention to external events is sin-
gularly fruitful in the case of a people still in the process of
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forming its national entity. I am similarly aware that by per-
severing in the educational process we hope to modulate the
elements of society that must be adapted to new exigencies of
civilization and new opportunities in life, thus balancing the
forces of heritage and custom with that of innovation. I do not,
however, see what is to be gained from denaturalizing the char-
acter—the personality—of a nation, from imposing an iden-
tification with a foreign model, while sacrificing irreplaceable
uniqueness. Nor do I see anything to be gained from the in-
genuous belief that identity can somehow be achieved through
artificial and improvised imitation. Michelet believed that the
mindless transferral of what is natural and spontaneous in one
society to another where it has neither natural nor historical
roots was like attempting to introduce a dead organism into a
living one by simple implantation. In a social structure, as in
literature and art, forced imitation will merely distort the con-
figuration of the model. The misapprehension of those who
believe they have reproduced the character of a human collec-
tivity in its essence, the living strength of its spirit, as well as
the secret of its triumphs and prosperity, and have exactly re-
produced the mechanism of its institutions and the external
form of its customs, is reminiscent of the delusion of naive stu-
dents who believe they have achieved the genius of their master
when they have merely copied his style and characteristics.

In such a futile effort there is, furthermore, an inexpressible
ignobility. Eager mimicry of the prominent and the powerful,
the successful and the fortunate, must be seen as 2 kind of po-
litical swobbery; and a servile abdication—like that of some
snobs condemned by Thackeray in The Book of Snobs to be sati-
rized for all eternity—lamentably consumes the energies of
those who are not blessed by nature or fortune bur who impo-
tently ape the caprices and foibles of those at the peak of so-
ciety. Protecting our internal independence—independence of
personality and independence of judgment—is a basic form of
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;xlf-rcspcct Treatises on ethics often comment on one of
.Cicero’s moral precepts, according to which one of our respon-
sibilities as human beings is zcalously to protect the uniqueness
of our personal character-—whatever in it that is different and
formative—while always respecting Nature’s primary impulse:
that the order and harmony of the world are based on the
broad distribution of her gifts. The truth of this precept would
seem even greater when applied to the character of human so-
cieties. Perhaps you will hear it said that there is no distinctive
mark or characteristic of the present ordering of our peoples
- that is worth struggling to maintain. What may perhaps be
lacking in our collective character is a sharply defined “person-
~ alicy.” But in licu of an absolutely distinct and autonomous
particularity, we Latin Americans have a heritage of race, a
great ethnic tradition, to maintain, a sacred place in the pages
of history that depends upon us for its continuation. Cosmo-
politanism, which we must respect as a compelling requisite in
our formation, includes fidelity both to the past and to the
formative role that the genius of our race must play in recasting
the American of tomorrow,

More than once it has been observed that the great epochs of
history, the most Juminous and fertile periods in the evolution
of humankind, are almost always the result of contempora-
neous but conflicting forces that through the stimulus of con-
certed opposition preserve our interest in life, a fascination that
would pale in the placidity of absolute conformity. So it was
that the most genial and civilizing of cultures turned upon an
axis supported by the poles of Athens and Sparta. America
must continue to maintain the dualism of its original composi-
tion, which re-creates in history the classic myth of the two
eagles released simultaneously from the two poles in order that
cach should reach the limits of its domain at the same moment.
Genial and competitive diversity does not exclude but, rather,
tolerates, and even in many aspects favors, solidarity. And if we
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could look into the future and see the formula for an eventual .
harmony, it would not be based upon the unilateral imstation—
as Gabriel Tarde would say—of one people by another, but
upon a mutual exchange of influences, and the forruitous fu-
sion of the attributes that gave each its special glory.

In addition, a dispassionate examination of the civilization
that some consider to be the only perfect model will reveal no
less powerful reasons to temper the enthusiasms of those who
demand idolatrous devotion, reasons other than those based on
the thesis that to reject everything original is both unworthy
and unjustifiable. And now I come to the direct relation be-
tween the theme of my talk and the spirit of imication.

Any criticism of the Americans to our north should always
be accompanied, as in the case of any worthy opponent, with
the chivalrous salute that precedes civilized combat. And 1
make that bow sincerely. But to ignore a North American’s de-
fects would seem to me as senseless as to deny his good quali-
ties, Born—calling upon the paradox that Baudelaire employed
in a different context—with the innate experience of freedom,
they have remained faithful to the laws of their origins and
with the precision and sureness of a2 mathematical progression
have developed the basic principles of their formation. Subse-
quently, their history is characeerized by a uniformicy that, al-
though it may lack diversity in skills and values, does possess
the intellectual beauty of logic. The traces of their presence will
never be erased from the annals of human rights. From tenta-
tive essays and utopian visions, they were the first to evoke our
modern ideal of liberty, forging imperishable bronze and living
reality from concepts. With their example they have demon-
strated the possibility of imposing the unyielding authority of a
republic upon an enormous national organism. With their fed-
eration they have demonstrated—recalling de Tocqueville’s fe-
licitous expression—how the brilliance and power of large
states can be reconciled with the happiness and peace of the
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small. Some of the boldest strokes in the panorama of this cen-
ury, deeds that will be recorded through all time, are theirs.
Theirs, too, the glory of having fully established—by amplify-
ing the strongest note of moral beauty in our civilization—the
_grandeur and power of work, that sacred power that antiquity
degraded to the abjectness of slave labor, and that today we
identify with the highest expression of human dignity, founded
on the awareness of its intrinsic worth. Strong, tenacious, be-
lieving that inactivity is ignominious, they have placed in the
hands of the mechanic in his shop and the farmer in his field
the mythic club of Hercules and have given human nature a
new and unexpected beauty by girding onto it the blacksmith’s
leather apron. Each of them marches forward to conquer life in
the same way the first Puritans set out to tame the wilderness.
Persevering devotees of that cult of individual energy that
makes each man the author of his own destiny, they have
modeled their society on an imaginary assemblage of Crusoes
who, after gaining their crude strength by looking ou for their
self-interests, set to weaving the stout cloth of their society.
Without sacrificing the sovereign concept of individualism,
they have at the same time created from the spirit of associa-
tion the most admirable instrument of their grandeur and em-
pire. Similarly, from the sum of individual strengths subordi-
nated to a plan of research, philanthropy, and industry, they
have achieved marvelous results that are all the more remark-
able, considering that they were obtained while maintaining
the absolute integrity of personal autonomy. There is in these
North Americans a lively and insatiable curiosity and an avid
thirst for enlightenment. Professing their reverence for public
education with an obsessiveness that resembles monomania—
glorious and productive as it may be—they have made the
school the hub of their prosperity, and a child’s soul the most
valued of all precious commodities. Although their culture is
far from being refined or spiritual, it is admirably efficient as
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long as it is directed to the practical goal of realizing an imme-
diate end. They have not added a single gencral law, a single
principle, to the storchouse of scientific knowledge. They have,
however, worked magic through the marvels of their applica-
tion of general knowledge. They have grown tall as giants in
the domains of utility; and in the steam engine and electric
generator they have given the world billions of invisible slaves
to serve the human Aladdin, increasing a hundredfold the
power of the magic lamp. The extent of their greatness and
strength will amaze generations to come. With their prodigious
skil} for improvisation, they have invented a way to speed up
time; and by the power of will in one day they have conjured
up from the bosom of absolute solitude a culture equal to the
work of centuries. The liberty of Puritanism, still shedding its
light from the past, joined to that light the heat of a piety that
lives today. Along with factories and schools, their strong
hands have also raised the churches from which rise the prayers
of many millions of free consciences. They have been able to
save from the shipwreck of all idealisms the highest idealism,
keeping alive the tradition of a religion that although it may not
fly on wings of a delicate and profound spiritualism does, at
least, amid the harshness of the utilitarian tumule, keep a fiem
grip on the reins of morality. Surrounded by the refinements of
civilized life, they have also been able to maintain a certain
robust primitivism. They have a pagan cult of health, of skill, of
strength; they temper and refine the precious instrument of will
in muscle; and obliged, by their insacable appetite for domi-
nance, to cultivate all human activities with obsessive energy,
they build an athlete’s torso in which to shelter the heart of free
man. And from the concord of their civilization, from the har-
monious mobility of their culture, sounds a dominant note of
optimism and confidence and faith thac expands their hearts;
they advance toward the fucure under the power of a stubborn
and arrogant expectation. This is the note of Longfellow’s “Ex-
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~eclsior” and “A Psalm of Lifc,” which their pocts, in the philos-
ophy of strength and action, have advocated as an infallible
‘balm against all bittcrness.

Thus their titanic greatness impresses cven those who have
been forewarned by the enormous excesses of their character or
the recent viokence of their history. As for me, you have already
secn that, although I do not love them, I admire them. [ admire
them, first of all, for their formidable strength of wofition and, as
Philaréte Chasles said of their English forebears, 1 bow before
the “school of will and work” they have instituted.

In the beginning was Action. A futurc historian of that power-
ful republic could begin the still-to-be-concluded Genesis of
their national cxistence with these famous words from Faust.
Their genius, like the universe of the Dynamists, could be de-
fincd as force in motion. Above all elsc, they have the capacity,
the enthusiasm, and the blessed vocation for action. Will is the
chisel thar has sculptured these peoples in hard stone. Their
outstanding characteristics are the two manifcstations of the
power of will: originality and boldness. Their history, in its
entircty, has been marked by paroxysms of vigorous activity.
Their typical figure, like Nietzsche’s superman, is named I Will
It. If something saves him, collectively, from vulgarity, it is that
extraordinary show of encrgy that leads to achievement and
that allows him to invest even the struggles of seif-intcrest and
materialism with a certain aura of epic grandcur. Thus Paul
Bourget could say that the speculators of Chicago and Min-
neapolis are like heroic warriors whose skills of actack and de-
fense are comparable to those of Napoleon’s veteran grognards.
And this supreme encrgy that seems to permit North Amcrican
genius—audacious and hypnotic as it is—to cast spells and the
power of suggestion over the Fates is to be found even in those
peculiaritics of their civilization that we consider exceptional or
divergent. For example, no one will deny that Edgar Allan Poc
is one such anomalous and rebellious individual. He is of the
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clect who resist assimilation into the national soul, a person
who successfully, if in infinite solitude, strugglcd among his
fellows for self-expression. And yct—as Baudclaire has so tell-
ingly pointed out—the basic characteristic of Poc’s heroes is
still the supcrhuman persistence, the indomitable stamina, of
their will. When Poe conceived Ligeia, the most mysterious
and adorable of his creatures, he symbolized in the inextin-
guishable light of her eyes the hymn of the triumph of Will
over Death.

With my sincerc recognition of all that is laminous and great
in its genius, I have won the right to complete a fair appraisal of
this powerful nation; one vital question, however, remains to
be answered. Is that society achieving, or at least partially
achieving, the concept of rational conduct that satisfies the le-
gitimate demands of intelk-ctual and moral dignity? Will this be
the society destined to creatc the closest approximation of the
“perfect state™ Does the feverish restlessness thar scems to
magnify the activity and intensity of their lives have a truly
worthwhile objective, and does that stimulus justify their
impatience?

Herbert Spencer, voicing his sincere and noble tribute to
American democracy at a banquet in New York City, identified
this same unrestrainable restiveness as the fundamentat charac-
teristic of the lives of North Americans, an agitation manifest
in their infinite passion for work and thcir drive toward mate-
rial expansion in all its forms. And then he observed thac such
an atmosphere of activity exclusively subordinated to the im-
mediate proposals of utility denoted a concept of life that
mighe well be acceptable as a provisional quality of a civiliza-
tion, or as the preliminary stage of a culture. Such a concept,
however, demands subscquent revision, for unless thar ten-
dency is curbed, the result will be to convert utilitarian work
into an end, into the supreme goal of life, when rationally it can
be only onc among numbers of clements that facilitate the har-
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ious development of our being. Then Spencer added that
1: was time to preach to North Americans the “gospel of relaxa-

tion.” And as we identify the ultimate meaning of those words
w1th the classic concept of ofium, as it was dignified by the
_morallsts of antiquity, we would include among the chapters of
gospel those tireless workers should heed, everything con-
cermed with the ideal, the use of time for other than selfish
purposes, and any meditation not directed toward the immedi-
ate ends of utility.

North American life, in fact, perfectly describes the vicious
circle identified by Pascal: the fervent pursuit of well-being that
has no object beyond itself. North American prosperity is as
great as its inability to satisfy even an average concept of human
destiny. In spite of its titanic accomplishments and the great
_ force of will that those accomplishments represent, and in spite
of its incomparable triumphs in all spheres of material success,
it is nevertheless true that as an entity this civilization creates a
singular impression of insufficiency and emptiness. And when
following the prerogative granted by centuries of evolution
dominated by the dignity of classicism and Christianity we ask,
what is its directing principle, what its ideal substrazum, what
the ultimate goal of the present Positivist interests surging
through that formidable mass, we find nothing in the way of a
formula for a definitive ideal but the same eternal preoccupa-
tion with material triumphs. Having drifted from the tradi-
tions that set their course, the peoples of this nation have not
been able to replace the inspiring idealism of the past with a
high and selfiess concept of the future. They live for the imme-
diate reality, for the present, and thereby subordinate all their
activity to the egoism of personal and collective well-being. Of
the sum of their riches and power could be said what Bourget
said of the intelligence of the Marquis de Norbert, a figure in
one of his books: that it is like a well-laid fire to which no one
has set a match. What is lacking is the kindling spark that causes
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the flame of a vivifving and exciting ideal to blaze from me
abundant but unlighted wood. Not even national egoism, lack-
ing a higher motivation, not even cxclusiveness and pride of
nationhood, which is what in antiquity transfigured and ex-
alted the prosaic severity of Roman life, can engender glimmers
of idealism and beauty in a pcople in whom cosmopolitan con-
fusion and the atomism of a poorly understood democracy im-
pede the formation of a true national consciousness.

It could be said thar when the Positivism of the mother
country was transmitted to her emancipated children in Amer-
ica, it suffered a distilling process that filtered out the emollient
idealism, reducing it to the harshness thar previous exces-
sive passion and satire had attributed to English Positivism.
But bencath the hard utilitarian shell, bencath the mercantile
cynicism, beneath the Puritanical severity, the English spirit
masks—you must never doubt it—a poetic genius and a pro-
found veneration for sensitivity. All this, in Tain€’s opinion, re-
veals that the primitive, the Germanic, essence of that people,
later diluted by the pressures of conquest and commercial activ-
ities, was one of an extraordinary exaltation of sentiment. The
American spirit did not inherit the ancestral poetic instinct that
bursts like a crystalline stream from the heart of Britannic rock
when smitten by an artistic Moses. In the institution of their
aristocracy—as anachronistic and unjust as it may be in the
realm of politics—the English people possess a high and im-
pregnable bulwark against the attacks of mercantilism and the
encroachment of the prosaic. This bulwark is so high and so
impregnable that Taine himself states that, since the age of the
Greek city-states, history has not seen an example of 2 way of
life more propitious to heightening a sense of human nobilicy.
In the ambience of American democracy, the spirit of vulgarity
encounters no barriers to slow its rising waters, and it spreads
and swells as if flooding across an endless plain.

Sensibility, intelligence, customs—everything in that enor-
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;nous land is characterized by a radical ineptitude for selectivity
.which, along with the mechanistic nature of its materialism and
-its politics, nurturcs a profound disorder in anything having to
‘do with idealism. It is all too casy to follow the manifestations
of that ineptitude, beginning with the most external and appar-
ent, then arriving at thosc that are more essential and intcrnal.
Prodigal with his riches—because in his appetites, as Bourget
has astutely commented, there is no trace of Moliére’s miserly
Harpagon—the North American has with his wealth achieved
all the satisfaction and vanity that come with sumptuous mag-
nificence—but good taste has eluded him. In such an at-
mosphere, truc art can cxist only in the form of individual
rebellion. Emerson and Poe, in that situation, are like plants
cruclly uprooted from their natural soil by the spasms of 2 geo-
logic catasrophe. Bourget, in Outre mer, speaks of the solem-
nity with which the word arf trembles on the lips of the North
Americans who have courted fortune. In such sycophancy, the
hearty and righteous herocs of self-belp hope to crown, by as-
similating refinement, the labor of their tenaciously won emi-
nence. But never have they conceived of the divine activity they
so emphatically profess as anything other than a new way to
satisfy their pervading restivencss, and as a trophy for their van-
ity. They ignore in art all that is selfless and selective. They
ignore it, in spite of the munificence with which private for-
tunes are employed to stimulate an appreciation of beauty; in
spite of the splendid museums and exhibitions their citics
boast; in spite of the mountains of marble and bronze they
have sculptured into statues for their public squares. And if a
word may some day characterize their taste in art, it will be a
word that negates art itself: the grossness of affectation, the
ignorance of all that is subde and exquisite, the cult of false
grandeur, the sensationalism that excludes the serenity that is
irreconcilable with the pace of a feverish lifc.

The idealism of beauty does not fire the soul of a descendant
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of austere Puritans. Nor does the idealism of truth. He scorns
as vain and unproductive any exercise of thought that does not
yield an immediate result. He does not bring to science a self-
less thirst for truth, nor has he ever shown any sign of revering
science for itself. For him, research is merely preparation for a
udilitarian application. His grandiose plans to disseminate the
benefits of popular education were inspired in the noble goal of
communicating rudimentary knowledge to the masses; but al-
though those plans promote the growth of education, we have
seen no sign thac they contain any imperative to enhance selec-
tive education, or any inclination to aid in allowing excellence
to rise above general mediocrity. Thus the persistent North
American war against ignorance has resulted in a universal
semi-culture, accompanied by the diminution of high culture,
To the same degree that basic ignorance has diminished in that
gigantic democracy, wisdom and genius have correspondingly
disappeared. This, then, is the reason that the trajectory of their
intellectual activity is one of decreasing brilliance and origi-
nality. While in the period of independence and the formation
of their nation many illustrious names emerged to expound
both the thought and the will of that people, only a half cen-
tury later de Tocqueville could write of them, the gods have de-
parted. 1t is true, however, that even as de Tocqueville was writ-
ing his masterpiece, the rays of a glorious pleiad of universal
magnitude in the intellectual history of this century were seill
beaming forth from Boston, the Puritan ditadel, the city of
leamed traditions. But who has come along to perpetuate the
bequest of a William Ellery Channing, an Emerson, a Poe? The
bourgeois leveling process, ever-swifter in its devastation, is
tending to erase what little character remains of their pre-
carious intellectualism. For some tume now North American
literature has not been borne to heights where it can be per-
ceived by the rest of the world. And today the most genuine
representation of American taste in belle lettres is to be found
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g the gray pages of a journalism that bears littlc resemblance to
ghat of the days of the Federalist.
* In the area of morality, the mechanistic thrust of utilitarian-
jsm has been somewhat regulated by the balance wheel of a
strong religious tradition. We should not, nevertheless, con-
glude that this tradition has led to true principles of selflessness.
North American religion, a derivation from and exaggeration
of English religion, actually serves to aid and enforce penal law
that will relinquish its hold only on the day it becomes possible
to grant to moral authority the religious authority envisioned
- by John Stuart Mill. Benjamin Franklin represents the highest
point in North American morality: a philosophy of conduct
whose ideals are grounded in the normality of honesty and the
utility of prudence. His is a philosophy that would never give
rise to either sanctity or heroism, one that although it may—
like the cane that habitually supports its originator—lend con-
science support along the everyday paths of life is a frail staff
indeed when it comes to scaling the peaks. And these are the
heights; consider the reality to be found in the valleys. Even
were the moral criterion to sink no lower than Franklin’s honest
and moderate utilitarianism, the inevitable consequence—al-
ready revealed in de Tocqueville’s sagacious observation—of a
society educated in such limitations of duty would not inevi-
tably be that state of proud and magnificent decadence that
reveals the proportions of the satanic beauty of evil during the
dissolution of empires; it would, instead, result in a kind of
pallid and mediocre materialism and, ultimately, the lassitude
of a lusterless enervation resulting from the quier winding-
down of all the mainsprings of moral life. In a society whose
precepts tend to place the demonstration of self-sacrifice and
virtue outside the realm of obligation, the bounds of that obli-
gation will constantly be pushed back. And the school of mate-
rial prosperity—always an ordeal for republican austerity—
that captures minds today has carried the simplistic concept of
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rational conduct even farther. In their frankness other codes
have surpassed even Franklin as an expression of the national
wisdom. And it is not more than five years ago that in all of
North America’s cities public opinion consecrated, with the
most unequivocal demonstration of popular and critical ac-
claim, the new moral law: from the Boston of the Puritans,
Orison Swett Mardin wrote a learned book entitled Pushing to
the Front, solemnly announcing that success should be consid-
ered the supreme goal of life. His “revelation” echoed even in
the bosom of Christian fellowship, and once was cited as being
comparable to Thomas 2 Kempis® The Imitation of Chist.
Public life, of course, does not escape the consequences of
the spread of the germ of disorganization harbored in the en-
trails of that sociery. Any casual observer of its political customs
can relate how the obsession of utilitarian interests tends pro-
gressively to enervate and impoverish the sense of righteous-
ness in the hearts of its citizens. Civic valor, that venerable
Hamiltonian virtue, is a forgotten sword that lies rusting among
the cobwebs of tradition. Venality, which begins in the polling
places, spreads through the workings of the institution. A gov-
ernment of mediocrity discourages the emulation that exalts
character and intelligence and relates those qualities to the
efficacy of power. Democracy, which consistently has resisted
the regulator of a noble and instructive notion of human excel-
lence, has always tended toward an abominable slavishness to
numbers that undervalues the greatest moral benefits of liberty
and nullifies respect for the dignity of others. Today, further-
more, a formidable force is rising up to emphasize the absolut-
ism of numbers. The political influence of a plutocracy repre-
sented by the all-powerful allies of the trust, the monopolizers
of production and masters of the economy, is undoubtedly one
of the most significant features in the present physiognomy of
that grear nation. The formation of this plutocracy has caused
some to recall, with good reason, the rise of the arrogant and
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thy class that in the waning days of the Roman republic
one of the visible signs of the decline of Liberty and the
Wmnny of the Cacesars. And the exclusive concern for material
~—the numen of that civilization—imposcs its logic on po-
witical lifc, as well as on all other arcas of activity, granting the
ggreatest prominence to Alphonse Daudet’s bold and astute
Soruggle-for-ifer, become, by dint of brutal efficiency, the su-
_preme personification of national encrgy: 2 postulant for Emer-
SO’ yepresentative man, or for TainC’s persomnage régnant
[leading personage].

There is a second impulse corresponding to the one that in
the life of the spirit is speeding toward udlitarian egoism and
the disintegration of idealism, and that is the physical impulse
the multitudes and the initiatives of an astounding population
explosion are pushing Westward toward the boundless territory
that throughout the period of the Independence was still a
mystery hidden by the forests of the Mississippi. In fact, it is in
this extemporancous West—beginning to be so formidable to
the interests of the original Atlantic states, and threatening in
the ncar future to demand its hegemony—that we find the
most faithful representation of contemporary North American
life. It is in the West that the definitive results, the logical and
natural fruits, of the spirit that has led this powerful democracy
away from its origins stand out so clearly, allowing the observer
to picture the face of the immediace future of this great nation.
As a representative type, the Yankee apd Virginian have been
replaced by the tamer of the only-yesterday-deserted Plains,
those settlers of whom Michel Chevalier said, prophetically, a
half-century ago, “the last shall be first.” In chat man of the
West, a utilitarianism void of any idealism, a kind of universal
indefinition and the leveling process of an ill-conceived democ-
racy will reach their ulumate trivmph. Everything noble in that
civilizacion, everything that binds it to magnanimous memo-
ries and supports its historic dignity—the heritage of the May-
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flower, the memory of patrician Virginians and New England
gentry, the spirit of the citizens and the legislators of the eman-
cipation—will live on in the original States, there where in
Boston and Philadelphia “the palladium of Washingtonian tra-
dition” is still upheld. It is Chicago that now rears its head to
rule. And its confidence in its superiority over the original At-
lantic states is based on the conviction that they are too reac-
tionary, too European, too traditional. History confers no ttles
when the election process entails auctioning off the purple.

To the degree that the generic utilitarianism of that civiliza-
tion assurnes more defined, more open, and more limiting
characteristics, the intoxication of material prosperity increases
the impatience of its children to propagate that doctrine and
enshrine it with the historical importance of a Rome. Today,
North Americans openly aspire to preeminence in universal
culture, to leadership in ideas; they consider themsclves the
forgers of a type of civilization that will endure forever. The
semi-ironic speech that Réné Lefebvre Laboulaye places in the
mouth of a student in his Americanized Paris to signify the
superiority that experience has conceded to whatever favors the
pride of nationalism would today be accepted by any patriotic
North American as absolute truth. At the base of the Ameri-
cans’ open rivalry with Europe there is an ingenuous disdain,
and the profound conviction that Americans will in a very brief
time obscure the intellectual superiority and glory of Europe,
once again fulfilling in the evolution of human civilization the
harsh law of the ancient mysteries in which the initiate always
killed his initiator. It would be futile to attempt to convince a
North American that, although the contribution his nation has
made to the evolution of liberty and utility has undoubtedly
been substantial, and should rightly qualify as a universal con-
tribution, indeed, as a contribution to humansty, it is not so
great as to cause the axis of the world to shift in the direction of
a new Capirol. It would be similarly futile to attempt to con-
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vince him that the enduring achievements of the European
Aryans, who dwelt along the civilizing shores of the Mediterra-
nean that more than three thousand years ago jubilandy dis-

~played the garland of its Hellenic cities—achievements that
survived until today, and whose traditions and teachings we
still adhere to—form a sum that cannot be equaled by the for-
mula Washington plus Edison. Given the opportunity, they
would gladly revise Genesss, hoping to gain a place “in the be-
ginning.” But, in addition to the relative modesty of their role
in the enlightenment of humanity, their very character denies
them the possibility of hegemony. Nature has not gifted them
cither with a genius for persuasion or with the vocation of the
apostle. They lack the supreme gift of amiability, given the high-
est meaning of the word, that is, the extraordinary power of
sympathy that enables nations endowed by Providence with the
gift and responsibility for educating to instill in their culture
something of the beanty of classic Greece, beauty of which
all cultures hope to find some trace. That civilization may
abound—undoubtedly it does abound—in proposals and pro-
ductive examples. It may inspire admiration, amazement, and
respect. But it is difficult to believe that when a stranger
glimpses their enormous symbol from the high scas—Bar-
tholdi’s Statue of Liberty, triumphantly lifting her torch high
above the port of New York City—it awakens in his soul the
deep and religious fecling that must have been evoked in the
diaphanous nights of Attica by the sight of Athena high upon
the Acropolis, her bronze sword, glimpsed from afar, gleaming
in the pure and serene atmosphere.

I want cach of you to be aware that when in the name of the
rights of the spirit I resist the mode of North American utili-
tarianism, which they want to impose on us as the summa and
model of civilization, I do not imply that everything they have
achieved in the sphere of what we might call the interests of the
sou! has been entirely negative, Without the arm that levels and
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constructs, the arm that serves the noble work of the mind
would not be free to function. Without a certain material well-
being, the realm of the spirit and the intellect could not exist.
The aristocratic idealism of Renan accepts this fact when it ex-
alts—in relation to the moral concerns of the species and ies
future spiritual selection—the importance of the utilitarian
work of this century. “To rise above necessity,” the master adds,
“is to be redeemed.” In the remote past, the effects of the pros-
aic and self-interested actions of the merchant who first put one
people in contact with others were of incalculable value in dis-
seminating ideas, since such contacts were an effective way to
enlarge the scope of intelligence, to polish and refine customs,
even, perhaps, to advance morality. The same positive force re-
appears later, propitiating the highest idealism of civilization.
According to Paul de Saint-Victor, the gold accumulated by the
mercantilism of the Italian republics financed the Renaissance.
Ships returning from the lands of the Thousand and One
Nighes laden with spices and ivory to fill the storchouses of the
Florentine merchants made it possible for Lorenzo de Medici
to renew the Platonic feast. History clearly demonstrates a re-
ciprocal relationship between the progress of utilitarianism and
idealism. And in the same way that utility often serves as a
strong shield for the ideal, frequently (as long as it is not spe-
cifically intended) the ideal evokes the useful. Bagehot, for ex-
ample, observed that mankind might never have enjoyed the
positive benefits of navigation had there not in primitive ages
been idle dreamers—surely misunderstood by their contempo-
rarics—who were intrigued by contemplating the movement
of the planets. This law of harmony teaches us to respect the
arm that tills the inhospitable soil of the prosaic and the ordi-
nary. Ultimately, the work of North American Positivism will
serve the cause of Ariel. What that Cyclopean nation, with its
sense of the useful and its admirable aptitude for mechanical
invention, has achieved directly in the way of material well-
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being, other peoples, or they themselves in the future, will
effectively incorporate into the process of selection. This is how
the most precious and fundamental of the acquisitions of the
spirit—the alphabet, which lends immortal wings to the
word—was born in the very heart of Canaanite trading posts,
the discovery of a mercantile civilization that used it for exclu-
sively financial purposes, never dreaming that the genius of su-
perior races would transfigure it, converting it into a means of
communicating mankind’s purest and most luminous essence.
The relationship between material good and moral and intel-
lectual good is, then, according to an analogy offered by
Fouillée, nothing more than a new aspect of the old equiva-
lence of forces; and, in the same way that motion is trans-
formed into heat, clements of spiritual excellence may also be
obtained from material benefits.

As yet, however, North American life has not offered us a
new example of that incontestable relationship, nor even af-
forded a glimpse of a glorious future. Our confidence and our
opinion must incline us to believe, however, that in an inferred
future their civilization is destined for excellence. Considering
that under the scourge of intense activity the very brief time
scparating them from their dawn has witnessed a sufficient ex-
penditure of life forces to effect a great evolution, their past and
present can only be the prologue to a promising future. Every-
thing indicates that their evolution is still very far from defini-
tve. The assimilative energy that has allowed them to preserve
a certain uniformity and a certain generic character in spite of
waves of ethnic groups very different from those that have undil
now set the tone for their national identity will be vitiated in
increasingly difficult battles. And in the urilitarianism that so
cffectively inhibits idealism, they will not find an inspiration
powerful enough to maintain cohesion. An itlustrious thinker
who compared the slave of ancient societies to a particle un-
digested by the social system might use a similar comparison to
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characterize the situation of the strong Germanic strain now
identiffable in the Mid- and Far West. There, preserved intact—
in temperament, social organization, and customs—are all the
traits of a German nature that in many of its most profound
and most vigorous specificities must be considered to be an-
tithetical to the American character. In addition, a civilization
destined to endurc and expand in the world, a civilization that
has not, in the manner of an Oriental empire, become mum-
mified, or lost its aptitude for variety, cannot indefinitely chan-
nel its energics and idcas in one, and only one, direction. Let us
hope that the spirit of that titanic socicty, which has until today
been characterized solely by Will and Utility, may one day be
known for its intclligence, sentiment, and idealism. Let us
hope that from that cnormous crucible will ultimately emerge
the exemplary human being, gencrous, balanced, and sefect,
whom Spencer, in a work I have previousty cited, predicted
would be the product of the cosdy work of the melting pot.
But let us not cxpect to find such a person either in the present
reality of that nation or in its immediate evolution. And let us
refuse to see an exemplary civilization wherc there exists only
a clumsy, though huge, working model that must still pass
through many corrective revisions before it acquires the se-
renity and confidence with which a nation that has achieved its
perfection crowns its work—the powerful ascent that Leconte
de Lisle describes in “Le sommeil du condor” | The Dream of
the Condor| as an ascent that ends in Olympian tranquillicy.



very great nation should be seen by
posterity, by history, as a trec whose
onious growth has produced a fruit whose purified nectac
ffers to the future the idealism of its fragrance and the fecun-
iﬁty of its seed. Without this lasting suman resuit upheld above
i transitory cnds of the usefid, the power and grandeur of
gmpires are but a night’s dream in the existence of humankind,
or, like the visions in our dreams, they do not deserve to be
‘woven into the cloth of events that issues from the great loom
of life.
Great civilizations, great nations, in the historical sense, are
those that, once their time has passed, leave vibrating through-
out eternity the harmony of their spirit and imprint their heri-
tage upon posterity—as Carlyle said of his heroes—like a new
and divine proportion in the sum of things. In Goethe’s Faust,
when Helena, called from the realm of night, again descends
into the shades of Hades, she leaves Faust her tunic and her
veil. These vestments are not the goddess herself but, as she has
worn them, they are imbued with her supreme divinity and
have the virtue of clevating whoever possesses them above all
vulgarity.

A folly defined society thar limits its idea of civilization to
accumulating wealth, and its idea of justice to distributing that
weaith equitably among its members, will find that its cities are,
essentially, no different from anthills or bechives. Populous,
magnificcnt, opulent cities arc not sufficient proof of the con-
stancy and intensity of a civilization. The large city is, no one
would deny it, a necessary organism of high culrure. Ir is the
natural ambience of the highest manifestation of the spirit. It
was with good reason that Edgard Quinet said, “The soul that
comes to draw its strength and energy from an intimate com-
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munication with humankind, that soul, which is man in his
greatness, cannot be formed, or grow, amid the petty interests
of a small city.” The quantitative greatness of a nation, however,
as well as the material grandeur of its instruments, its weapons,
its dwellings, are only the milieus of a civilization’ identity, and
never the effects in which that civilization endures. Of the
stones that composcd Carthage, not one particle survives that
is transfigured into spirit and light. The enormity of Babylon
and Nineveh do not in human mercy fill cven the hollow of a
hand when compared to the hallowed space that stretches from
Athens to Piracus. In an ideal perspective, a city cannot be con-
sidered large solely because it occupies a spacce as vast as the
area surrounding Nimrod’s Tower of Babel. Nor is it strong
solely becausc it is capable of raising about itself Babylonian
walls wide enough for six chariots abreast. Nor is it beauriful
solely because, as in Babylon, alabaster shines from the para-
pets of its palaces, and it is garlanded with the gardens of
Qucen Semiramis.

In this ideal perspective, a city is great when its spiritual en-
virons surpass the soaring peaks and depths of the seas, and
when the sound of its name illuminates for posterity an entire
day of human history and an entire horizon of time. A city is
strong and beautiful when its days are more than the unvarying
repetition of a single echo circling and circling in an eternal
spiral; when there is something in it that rises above the crowd;
when among the lamps it lights by night is the vessel that ac-
companies the solitary wakefulness incited by thought, the
vigil that incubates the idea that at the dawn is born as the cry
that summons and the strength that leads human souls.

Only then can the physical growth and grandeur of the cicy
measure the intensity of its civilization. Stately cities, proud
clusters of houses, are less conducive to thought than the abso-
lute silence of the desert—unless thought reigns over them.
Reading Tennyson’s “Maud,” T came across a page that could
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well serve as a symbol for the torment of the spirit that is forced
by society into solitude. Captive to anguishing delirium, the
here of the poem dreams that he 1s dead, buried a few feet
beneath the pavement of a London street. Dead though he may
- be, consciousness still lingers in his lifeless body. The clamor
and clateer of the street, rumbling and vibrating in his shallow
grave, prohibit any dream of peace. The indifferent multitude
weighs upon the mournful prison, and the hooves of the horses
overhead beat into his brain with the seal of opprobrium. The
days pass with inexorable slowness. The aspiration of the hero
is to be buried deeper, “ever so little deeper,” in the ground.
The unintelligible hubbub serves merely to maintain in his
sleepless consciousness the awareness of his imprisonment.

Our Latin America can already boast of cities whose physical
grandeur and obvious cultivation will soon qualify them for
inclusion among the first cities of the world. We do well to fear,
however, that when serene thought draws near to rap upon
their lavish exteriors—as upon a scaled bronze vase—no sound
will be heard but the disconsolate ring of emptiness. We must
similarly fear that cities whose names were once a symbol of
glory in America—cities that knew a Mariano Moreno, a Ber-
nardino Rivadavia, a Domingo Sarmiento, cities that took the
lead in an immortal Revolution, cities that spread the names of
their heroes and the words of their orators across a continent,
like concentric ripples raised by a pebble cast upon tranquil
waters—might end like Sidon, or Tyre, or Carthage.

It is your generation that must prevent this from happening;
it is you, our youth, who must rise up, blood and muscle and
nerve of the future. I want to see that generation personified in
you. I speak to you now with the conviction that you are des-
tined to lead others to battle on behalf of the spirit. The per-
severance of your efforts must be joined deep within you to the
certainty of triumph. Do not be faint-hearted in preaching the
gospel of delicacy to the Scythians, the gospel of intelligence to
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the Boeotians, and the gospel of sclflessness to the Phoenicians.

It is enough that thought insist on being—in demonstrating
that it exists, as 1iogenes proved of motion—for its dissemina-
tion to be incvitable and its triumph absolute.

Thought, through its own spontaneity, will gradually con-
quer all the space necessary to secure and consolidate its king-
dom among the other manifestations of lifc. In the individual,
through continuous activity, it will enhance and enlarge the
size of the brain that houses it. Thinking races reveal in the
increasing capacity of their crania the thrust of that internal
activity. In society, thought will similarly cnlarge the capacity
of its sphere, without need for the intervention of any external
force. But this persuasion, which should protect you from a
discouragement whose only virtuce is to climinate the mediocre
from the struggle, should also save you from impatiently and
vainly exhorting time to alter its imperious pace.

Everything in our contemporary America that is devoted to
the dissemination and defense of selfless spiritual idealism—
art, science, morality, religious sincerity, a politics of idcas—
must emphasize its unswerving faith in the future. The past
belonged entirely to the arm that wages battle; the present,
almost completely to the rugged arm that levels and constructs;
the future—a future whose proximity is dircctly related to the
degree of will and thought of those who desire it—ofters both
stability and ambience for the development of the best qualities
of the soul.

Can you envision it, this America we dream of? Hospitable
to the world of the spirit, which is not limited to the throngs
that flock to seck shelter in her. Pensive, without lessening her
aptitude for action. Serene and firm, in spite of her gencrous
enthusiasms. Resplendent, with the charm of an incipiene, calm
purpose that recalls the expression on a child’s face when the
germ of a troubled thought begins to disturb its captivating
grace. Hold this America in your thoughts. The honor of your
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future history depends on your having constantly before the
eyes of your soul the vision of this regenerated America, filtered
down from above upon the realities of the presenc, like the sun’s
rays that penetrate the vast rose window of a Gothic nave to
cast their warm glow upon somber walls. If you are not to be
the founders, you will be the immediate precursors. Future
rolls of glory will laud the memory of precursors. Edgard
Quinet, a profound student of history and nature, observed
that a new human type, a new social unity, a new personifica-
tion of civilization, is often preceded by a dispersed and still
undeveloped group whose role is analogous in the life of so-
cieties to that of the prophetic species Oswald Heer proposed for
biological evolution. The new type begins by representing
small degrees of individual and isolated deviations. With time
these individualities are organized into a “variety”; then that
“variety” finds a medium favorable to its propagation and per-
haps ascends to the rank of a specific species. Finally, let us say
it in the words of Quinet, “the group becomes a crowd, and rules.”

This is why in work and battle your moral philosophy must be
the reverse of the Horatian carpe diem, a philosophy that does
not pertain to the present except as a step to offer a firm foot-
ing, or as a breach through which enemy walls may be pene-
trated. You should not hope for a definitive victory in the im-
mediate future, only that you obtain the optimum conditions
for the battle. Your vigor and energy will find a powerful stimu-
lus in this activity; there is the potential for great drama in
playing the essentially active role of renovation and conquest
and in refining the strengths of a heroically gifted genera-
tion, strengths which in Olympian screnity the golden ages of
the spirit often bestow upon the acolytes of their glory. “It is
not possessing good things,” Taine wisely said, speaking of the
glories of the Renaissance; . .. it is not possessing good
things, but atraining them, that gives men pleasure and a sense
of power.”
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Perhaps it is 2 rash and ingenuous hope to beliewe that with a
continuous and felicitous acceleration of evolution; with effica-
cious effort on your part, the period of one generation mighe
suffice to transform the conditions of intellectual life in Amer-
ica from the early srages at which we now find ourselves to a
level that would truly benefit society, to a truly dominant peak
of achievemnent. But even when a total transformation is not
within the realm of possibility, there can be progress. Even if
you know that the first fruits of the soil you so laboriously
worked were never to be served on your table, the work itself, if
you are gencrous and strong, would be its own satisfaction.
The most invigorating work is that which is realized without
anticipation of immediate success. The most glorious effort is
that which places hope just beyond the visible horizon. And
the purest abnegation is that which denies in the present, not
merely resounding applause and the reward of the laurel, but
even the moral voluptuousness of satisfaction in a job well done.

There were in antiquity altars for the “unknown gods.” I
urge you to dedicate a part of your soul to the unknown future.
As a society advances, concern about the future becomes a
major factor in its evolution, an inspiration in its labors. From
the confusion and lack of foresight of the savage, who can see
into the future only as far as the hours remaining until sunset,
and who has no concept that it is possible to have partial con-
trol over the days ahead, to our own thougheful and prudent
preoccupation with posterity, there is an enormous distance
that some day may seem brief and insignificant. We are capable
of progress only to the degree that we become capable of adapt-
ing our acts to conditions that are increasingly distant from us
in space and rime. The certainty that we are contributing to
work that will survive us, work that will benefic the future, en-
hances our sense of human dignity, helping us to triamph over
the limitations of our nature. If, through some calamity, hu-
manity were to despair of the immortality of the individual
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consciousness, the most religious sentiment that could replace
it would be the one born from the belief that even after
the dissolution of the soul, the best of what it has felt and
dreamed—its most personal, its purest, essence—will persist in
the heritage transmitted by generations of human beings, in
the same way that the shining ray of a dead star lives on in
infinity to touch us with its tender and melancholy light.

In the life of human societies, the future is a perfect equiva-
lence of visionary thought. From the pious veneration of the
past and the cult of tradition, on the one hand, and, on the
other, from bold movement toward what is to come, is com-
posed the noble strength that in raising the collective spirit
above the limitations of the present communicates the senti-
ments and agitations of a society. Men and nations, in the opin-
ion of Fouillée, work under the inspiration of ideas, while irra-
tional beings react to the stimulus of the instincts. According to
that same thinker, the society that struggles and labors, often
unknowingly, to make an idea reality is imitating the instinctive
work of 2 bird that, as it constructs its nest, obsessed by an
imperious internal image, is obeying both an unconscious mem-
ory of the past and a mysterious presentiment of the future.

In eliminating self-interest, thought inspired in a concern for
destinies beyond our own purifies, soothes, and ennobles. Our
century is to be honored for the fact that the compelling
strength of this concern for the future, and for the dignity of
the rational being, was manifest so clearly in it. For even in the
midst of the most absolute pessimism, even in the midst of the
bitter philosophy of dissolution and nothingness bome to
Western civilization from the East on the petals of the lotus
flower, Karl von Hartmann has predicated, with obvious logic,
man’s austere obligation to continue the work of perfection, of
working for the future, so that as the process of evolution is
hastened, the final end will be more quickly attained—the end
of all sorrow, and all life.
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It is not in the name of death, as Hartmann would have it,
but in the name of life itself, and hope, that I call upon you to
dedicate 2 portion of your soul to the work of the futurc. In
making this plea, I have taken my inspiration from the gende
and serene image of my Ariel. The beneficent spirit that Shake-
spcare—perhaps with the divine unawareness frequent in in-
spircd intuitions—imbued with such high symbolism is clearly
represented in the statue, his ideals magnificenely translated by
art into line and contour. Ariel is reason and noble sentiment.
Ariel is the sublime instinet for perfectibility, by virtue of
which human clay—the miserable clay of which Arimanes’ spit-
its spoke to Manfred—is exalted and converted into a crcature
that lives in the glow of Ariel’s light: the center of the universe.
Ariel is for Nature the crowning achievement of her labors, the
last figure in the ascending chain, the spiritual flame. A tri-
umphant Ariel signifies idealism and order in life; noble in-
spiration in thought; selflessness in morality; good taste in art;
heroism in action; delicacy in customs. He is the eponymous
hero in the epic of the species. He is the immortal protagonist:
his presence inspired the earliest feeble efforts of rationalism in
the first prchistoric man when for the first time he bowed his
dark brow to chip at rock or trace a crude image on the bones
of the reindeer; his wings fanned the sacred bonfire that the
primitive Aryan, progenitor of civilized peoples, friend of
light, ignited in the mysterious jungles of the Ganges in order
to forge with his divine firc the scepter of human majesty. In
the later evolution of superior races, Ariel's dazzling lighe
shines above souls that have surpassed the natural limits of hu-
mankind, above heroes of thought and fantasy, as well as those
of action and sacrifice, above Plato on the promontory of Su-
nium, as well as above St. Francis of Assisi in the solitude of
Monte della Verna. Ariel’s irresistible strength is fueled by the
ascendant movement of life. Conquered a thonsand times over
by the indomitable rebellion of Caliban, inhibited by victori-
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ous barbarism, asphyxiated in the smoke of battles, his trans-
parent wings stained by contact with the “cternal dunghill of
Job,” Ariel rebounds, immortal; Ariel recovers his youth and
_beauty and responds with agility to Prospero’s call, to the call
of all those who love him and invoke him in reality. At times his
beneficent empire reaches even those who deny him and ignore
him. He often directs the blind forces of evil and barbarism so
that, like others, they will contribute to the work of good. Ariel
will pass through human history, humming, as in Shakespeare’s
drama, his melodious song to animate those who labor and
those who struggle, until the fulfillment of the unknown plan
permits him-—in the same way that in the drama he is liberated
from Prospero’s service-—to break his material bonds and re-
turn forever to the center of his divine fire.

I want you to remember my words, but even more, I beseech
you to cherish the indelible memory of my statue of Ariel. §
want the airy and graceful image of this bronze to be imprinted
forever in the innermost recesses of your mind. I remember that
once while enjoying a coin collection in a museum my atten-
tion was captured by the legend on an ancient coint: the word
Hope, nearly effaced from the faded gold. As I gazed at that
worn inscription, I pondered what its influence might have
been. Who knows what noble and active role in forming the
character and affecting the lives of human generations we could
attribute to that simple theme’s working its insistent sugges-
tion upon those who held it in their hands? Who knows, as it
circulated from hand to hand, how much fading joy was re-
newed, how many generous plans brought to fruition, how
many evil proposals thwarted, when men’s gaze fell upon the
inspiring word incised, like a graphic cry, on the metallic disc.
May this image of Aricl—imprinted upon your hearts—play
the same imperceprible but decisive role in your own lives. In
darkest hours of discouragement, may it revive in your con-
sciousness an enthusiasm for the wavering ideal and restore to
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your heart the ardor of lost hope. Once affirmed in the bastion
of your inner being, Ariel will go forth in the conquest of souls.
I see him, far in the future, smiling upon you with gratitude
from above as your spirit fades into the shadows. I have faith in
your will, in your strength, even as I have faith in the will and
strength of those to whom you will give life, to whom you will
transmit your work. Often I am transported by the dream that
one day may be a reality: that the Andcs, soaring high above
our America, may be carved to form the pedestal for this
statue, the immutable altar for its veneration.

hese wcre the words of Prospero. After

pressing the master’s hand with filial affect-

ion, the youthful disciples drifted away. His gently spoken
words, like the lament of ringing crystal, lingered in the air. It
was the last hour of the day. A ray from the dying sun pene-
trated the room, picrced the shadows, and fell upon the bronze
brow of the statue, seeming to strike a restless spark of life in
Ariel’s exalted eyes. Lingering in the gloom, the beam of light
suggested the gaze the spirit, captive in the bronze, cast upon
the departing youths. They lcft in silent unanimity, each ab-
sorbed in serious thought—the delicate distillation of medita-
tion that a saint exquisitely compared to the slow and gentle
fall of dewdrops upon the fleece of a lamb. When their harsh
encounter with the throng brought them back to the sur-
rounding reality, it was night. A warm, serene summer night.
The grace and quietude the night spilled upon the earth from
its ebony urn triumphed over the rudeness of man’s accom-
plishments. Only the presence of the multitude forbade ecstasy.
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A warm breeze rippled the evening air with languid and deli-
cious abandon, like wine trembling in the goblet of a bacchant.
‘The shadows cast no darkness on the pure night sky, buc
painted its blue with a shade that seemed to reflect a pensive

_serenity. In that cobalt sky, grear stars sparkled anmd an infinitc
retinue: Aldebaran, girded with purple; Syrius, like the cup of
a niclloed silver calyx upturned above the world; the Southern
Cross, whosc open arms extend across our America as if in
defense of one last hope . . .

It was then, foliowing the prolonged silence, that the youn-
gest of the group, the one they called “Enjolras” on account of
his resemblance to Hugo's pensive character, pointed to the
meandcring human flock, and then to the radiant beauty of the
night:

“As I watch the passing throng, I notice that although people
are not gazing at the sky, the sky is gazing at them. Something
is descending from above upon these indifferent masses, dark
as newly turned earth. The scintillation of the stars is like the
movement of the sower’s hands.”
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enced Existentialism, Marxism, and Positivism (4.7.).

Helvetius, Claude-Adrien (1715—1771). A French philosopher, one
of the Encyclopedists. He believed that all men are equally ca-
pable of [carning,

Horace (Quintus Horatius Flaccus, 65—8 B.C.). Under Augustus,
Latin lyric poet and satirist. Best known for his Satives, Odes,
and Epistles.

Hugo, Victor (1802—1885). A towering figure among French Ro-
manticists; poet, dramatist, and novelist. Principal prose works:
Les Misérables (1862) and Les travailleurs de ln mer (1866).

Huysmans, Joris-Karl (1848—1907). French novelist who reflects
France’s post—World War I pessimism. A reborss (1884) has been
described as “the breviary of decadence.”

Ibsen, Henrik (1828—1906). Norwegian dramatist, one of the kead-
ing figures of modern realist drama. Particularly effective in his
depiction of nineteenth-century women in conflict with their
traditional roles. The quotation on p. 64 is from his Compleze
Magjor Prose Plays, trans. Rolf Fjelde (New York: New American
Library, 1978).

James, Henry (1843—1916). North American master of the psycho-
logical novel. His distinctive prose style may be best illustrated
in The Wings of the Dove (1902) and The Golden Bowt (1904).

Kant, Immanuel (1724-1804). German philosopher. A leading fig-
ure of the Enlightenment and foremost among philosophers of
all cime. His Critique of Pure Reason (1781) and Critigue of Prac-
tical Reason (1788) stand as a basis for Kantianism and Idealism.

Kipling, Rudyard (1865—1936). English author born in Bombay,
usually remembered in connection with his tales and poems of
British colonial soldiers in India and Burma. He received the
Nobel prize for literature in 1907.

Konrad, George (Gyoergy Konrad, 1933—). Hungarian novelist
and social worker. Konrad was a childhood victim of the Nazi
occupation.

Laboylaye, Edouard Réné Lefebvre (1811-1883). French historian
and political figure; administrator of the College de France.
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Among his works, Paris en Amérique (1863). _

Lastarria, José¢ Victoriano (1817—1888). Chilean essayist, jurist,
journalist prominent in national and continental growth of
literatore and nationalism,

Lavoisier, Antoine Laurent (1743-1794). French scientist consid-
ered to be the father of modern chemistry. He explained com-
bustion and described the role of oxygen in respiration. Also
active i improving social and economic conditions in France.

Leconte de Lisle, Charles-Marie-René (1818—1894). French poet
whose Poésies barbares cstablished him as leader of the Pamas-
sians. His influence diminished, however, with the rise of Bau-
delare and the Symbolists,

Lemaitre, Jules (1853—1914). French critic, dramatist, lecturer, bi-
ographer; his critical stance reflects the contemporary reaction
against “scientific” criticism.

Longfellow, Henry Wadsworth (1817—1882). Nineteenth-century
North America’s most popular poct, Longfellow created a new
body of Romantic American legends. Among his best known
works: The Somg of Hiawatha (18ss) and The Cowrtship of Miles
Standish (1863).

Macaulay, Thomas Babington (1800-1859). English historian
whose greatest work was his five-volume History of England
{1849—1861), left unfinished at his death. His work has been
praised for narrative style but criticized for subjectivity.

Malesherbes, Chrétien Guillaume de Lamoignon de (17211794},
French legal expert who tried to initiate political reforms dur-
ing the reigns of Louis XV and Lowis XVI. He defended the
king before the convention, however, and was guillotined as a
counter-revolutionary.

Marden, Orison Swett (1348—19024). North American booster
whose Pushing to the Fromt offended RodS. The book was
widely translated and is easily available in Spanish today.

Martha, Benjamin-Constant (1820-1895). French professor and
writer. A member of the Academy of Moral and Political Sci-

_ ences; his books focused on questions of moraliry.

Mand. A monodrama published in 1855 by A. Lord Tennyson con-
taining some of his best love lyrics.

Medici family. Italian dynasty of rulers of Florence, and [later
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Tuscany, from approximately 1434 10 1737. Famous for their pat-
ronage of the arts, as well as for political intrigue.

Melville, Herman {1819—1891). North American novelist univer-
sally acclaimed for his masterpiece, Moby Dick (18s1), a philo-
sophical inquiry into the nature of good and evil.

Michelet, Jules (1798—1874). French nationalist and Romantic his-
torian, whose monumental Histoire de France appeared from
1833 0 1867. Like Macaulay, Michelet was praised for great dra-
matic power, but criticized for his subjective interpretation of
the past.

Mill, John Stuart (1806—1873). Philosopher, political economist,
proponent of Utilitarianism. His A System of Logic (1843), along
with other major writings, contained most of the major tenets
of nineteenth-cencury thought.

Mithradates VI (ca. 131-63 B.C.). Conqueror in 88 B.C. of the
whole of Asia Minor, with the exception of a few cities, but was
defeared in 85 B.C. by the Roman general Fimbria. He was even-
tually driven from power by Pompey.

Moliere (pseudonym of Jean-Baptiste Poquelin, 1622—1673). French
comic genius whose plays are among the greatest of world
licerature. He is particularly known for his caricatures of type,
such as Tartuffe (1664), Le misanthrope (1666), and Le bosrgeois
gentilhomme (1670).

Monnier, Henri (180s—1877). French lichographer and caricaturist.
His Mémaoires de Monsieur Josepl Prudhomme (1857) created the
legendary Prudhomme, an international symbol of mediocrity.

Montaigne, Michel (1533—1592). French writer, one of the great
masters of the essay form. His three collections of Essass were
tests of his opinions on a diversity of subjects.

Méntez, Maria (1920—19s1). A native of the Dominican Republic.
Méontez starred in countless Hollywood adventure films of the
forties. She was known as the “Queen of Technicolor.”

More, Sir Thomas (1477-1535). An English humanist and states-
man known for his rejection of Henry VIIDs right to lead the
Church of England, a stand for which he was beheaded. Par-
ticularly relevant to the New World as author of Utepia (s515).

Moreno, Mariano (1778—1811). Argentine patriot and statesman,
Moreno was the intellectual force behind Argentina’s movernent
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of independence. He was before his time in ad\rocating com-
plete separation from Spain.

Morice, Charles (1861~1018). French poet and critic, idealist and
mystic. He collaborated in various literary reviews. His major
work is Littérature de tout & Pheure (1889),

Napoleon {Bonaparte, 1769—1821). A legendary figure; French em-
peror of a large portion of Europe. A general in the French
Revolution, Napoleon crowned himself emperor in 1804. In
1814 he was defeated and exiled to the island of Elba.

Nero (Lucius Domitius Ahenobarbus, or Nero Claudius Caesat,
37—68). The last of the Caesars, Nero was the fifth emperor of
Rome and was noted for his cruelty.

Neruda, Pablo (pseudonym of Neftali Ricardo Reyes, 1904-1973).
Chilean Nobel laureate. One of the most prolific and inventive
of Spanish-language pocts. Neruda was extremcly influential in
liberal politics and social causes.

Nietzsche, Friedrich (1844—1900). German philosopher, scholar,
and social critic whose philosophical-sociological writings were
a major influence on continental philosophy and literature. He
hoped to create the “superman” who would rise above the
“herd” of humanity.

Olmedo, Jos¢ Joaquin (1780-1817). Ecuadorian poet and states-
man. Best remembered for his “La victoria d¢ Junin,” which
commemorates the victory of Simén Bolivar over Spanish
forces.

Ortega y Gasset, José (1883—1955). Spanish philosopher, humanist,
and critic. A member of the influential Generation of ’98, he
shared their preoccupation with the “problems” of Spain’s po-
litical, economic, and cultural decline.

Pascal, Blaise (1623—1662). Religious philosopher, mathemarician,
physicist, founder of modern theory of probabilities. His ideas
greatly influenced Roussean, Bergson, and the Existentialists.

Plato (428—148 B.C.). One of the Greek philosophers who laid the
foundations of Western culture. His philosophy is marked by a
high regard for mathematics and its method by a spiritualistic
view of life.

Poe, Edgar Allan (1809—1849). One of the most famous of North
American poets and short story writers. Poc cultivated the ma-
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cabre and excelled in the mystery story. Acknowledged today as
one of the most original of American writers, his poetry was
more highly valued in Europe than in his own counery.

Positivism. A philosophical and ideological movement of the mid-
nincteenth century, which argues that data are based on experi-
ence and that transcendent beliefs must be rejected. The writ-
ings of John Stuart Mill (4.r.) and Auguste Comte (g..) were
central to this development.

Prudhomme. See Monnier.

Pythagoras (ca. s82—ca. 507 B.C.). Greek mathematician and phi-
losopher who influenced the thinking of Plato and Aristotle.
Although none of his writings have survived, he is usually cred-
ited with the theory of the function of numbers in mathematics
and music.

Quinet, Edgar (1803—1875). French poet, historian, and political
philosopher whose influcnce is most obvious in the reforms of
the Third Republic. He advocated complete separation of
church from political influence.

Renan, Joseph Ernest (1823—1892). French philosopher, scholar of
religion. With Fouillée, the greatest influence on Rodé’s think-
ing. He attributed the development of Christianity to popular
imagination and was suspended from his educational post for
referring to Jesus as an “incomparable man.”

Rivadavia, Bernardino (1780—134s5). First president of the Argen-
tine Republic. He resisted British invasion of 1806 and sup-
ported independence from Spain. His administration was bat-
tered externally by war with Brazil, and internally in struggles
with regional candilles.

Rod, Edouard (1857-1910}. Swiss critic and writer. A disciple of
Zota, Rod later developed a personal style, the psychological
novel. As a critic, he was a forerunner of comparative literature
studies.

Rosas, Juan Manuel de (1793—1877). Symbol of Argentine political
repression, Rosas was for seventeen years the dictator of Argen-
tina. He was overthrown in 1852 and fled to exile in England.

Roscnkrantz, Karl (1805—1879). German philosopher, litecary his-
torian, critic. Although a disciple of Hegel, Rosenkrantz devel-
oped his own points of view, positing absolute idealism as the
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most perfect form of idealism.

Rousseau, Jean-Jacques (1712—1778). Swiss-French philosopher,
political theorist, author, and composer. Rousscau had greae
faith in the existence of the common good and rightness of the
gencral will. He greadly influenced the French Revolution and
leaders of literary Romanticism.

Saint-Victor, Paul de (1825—1881). French literary critic noted for
articles on theater. Author of Hommes et dieux (1867).

Santa Anna, Antonio Lopez de (1794—1876). Mexican general,
four times president of Mexico, three times exiled. Famous for
his victory at the Alamo, but also for the major loss of Mexican
territory to the United States.

Sarmicnto, Domingo Faustino (1811—1888). Argentine editor,
statcsman, writer; Argentina’s first civilian president. Sarmiento
was a strong proponent of public education. His Facundo, o ln
avilizacion y la barbarie (1845) is one of the landmark socio-
logical works of Latin American literature.

Schiller, Friedrich von (1759-180s). German poet, dramatist, and
literary theorist. His friendship with Goethe was one of the
richest in literary history, and his importance in modern German
literature is second only to Goethe’s.

Scholasticism. Philosophy originated among Medieval scholars,
called doctores scholastici. A comprchensive system of interpreting
all the matcrials of Greek and Roman classicism through a
Christian point of view.

Seneca, Lucius Annacus (The Younger, 4 B.C.—A.D. 65). Philoso-
pher, statesman, orator, Rome’s leading intellectual of first cen-
tury A.p.—the first phase of Nero’s reign.

Shakespeare, William (1564—1616). Arguably, the greatest writer of
all time. The Tempest (1611) provided Rodé with the figures of
the magus Prospero, the airy sprite Aricl, and the monster
Caliban.

Solon (ca. 638—ca. 559 B.C.). Athenian poet, statesman, reformer,
and legislator who ended exclusive aristocratic control of gov-
ernment, thus eliminating serfdom.

Spencer, Herbert (1820—1903). English philosopher and carly evo-
lutionist who believed in a progression from the simple to the
complex. He proposed a system based on a synthesis of scien-
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tific investigation and bio- and sociological phenomena.

Stoicism. Greco-Roman school of philosophy founded by Zeno
and based on premise that virtue is the only good. "The system
stresses duty and holds thar the universe is fundamentally
rational.

Taine, Hippolyte (1828-1893). French critic and historian, one of
the prime exponents of French Positivism (4.7.). He hoped to
explain literature and history through the triple influence of
race, environment, and epoch.

Tarde, Gabriel {(1813—1904). Suciologist, criminologist, and ver-
satile social scientist. He originated a social formula based on a
distinction between inventive and imitative persons.

Thackeray, William Makcpeace (1811—1863). Victorian English
novelist and satirist whose reputation rests largely on Vanity Fair
(published serially in 1847—1848), a satirical novel of nineteenth-
century manners.

Thomism. Philosophy and theological system devised by Thomas
Aquinas. He distinguished between essence and existence and
argued that the soul is unique. His writing is generally recog-
nized as among the greatest works on human thought.

Tocqueville, Alexis de (1805—1859). French political scientist and
historian; a liberal whose greatest commitment was to human
freedom. His De la démocracie en Amérique (1835) is one of the
carliest and most perceptive studies of the American political
system,

Uhland, Johann Ludwig (1787-1862). German poct, lawyer, and
professor prominent in Medieval studies. Active in politics. Ger-
man nationalism inspired much of Uhland’s poetry.

Vallejo, César (1895—1938). Peruvian poct identified with suffcring
of the underclasses. Much of his writing was done in Paris in
self-imposed exile. He became a Marxist and defended the Re-
publican cause in the Spanish Civil War.
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